SHIURIM on CHUMASH

Rabbi Yisroel Reisman’s Weekly Chumash Shiurim
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Rabbi Reisman — Parshas Shelach 5786
1 — Topic — A Chasam Sofer

As we prepare for Parshas Shlach. This week, I'd like to share with you a Chasam Sofer and a
Ketzos. Usually, the Chasam Sofer is an inyan of machshava and the Ketzos is an inyan of halacha.
The message of the Chasam Sofer is an inyan of halacha here and the Ketzos is an inyan of
machshava. You'll enjoy.

Let me start with the Chasam Sofer. In Parshas Shlach, we have the Posuk that the Meraglim are
sent to check out the land as it says in 13:20 (Y2&7 *39% onnp?) anpiinm PR oR vy 72 w°). Poshut
Pshat, are there any trees? If there are, bring fruits. Makes sense. Al pi derush, zagt Rashi, Chazal
darshen, if there is a tzaddik that could protect the people? (y¥ n2 w°77) means is there a tzaddik
who is meigen or not?

Two problems with this. Number one, according to this peshat, how do the two halves of the posuk
connect? (PR oX ¥ 12 w°), is there a tzaddik or not? (yR7 *75n annp onpmnm), strengthen
yourself and bring some fruits. What's that got to do with a tzaddik? Needs explanation, the
hemshech ha-posuk.

Number two, what does it matter if there's a tzaddik that's meigen on the city? Hakadosh Baruch
Hu said, "Conquer Eretz Yisrael." If there is a tzaddik, if there is not a tzaddik, either way, you
have to go in and conquer Eretz Yisrael. What does one thing have to do with the other?

Both of these need a hesber. The Chasam Sofer references us in the (7707 %9 9930 ann w1 n) to a
chiddush he wrote in Maseches Avodah Zarah. In the new prints, they write that it's something the
Chasam Sofer references to in many different places and they believe they've found what he's
referencing. It's a Dvar Torah he said in his younger years and it's published in ( 2nn M2wn1 MYRw
1910) Yoreh Deah Reish Lamed Hey. In Avodah Zarah in the (777 7712y %v w17), it's also cross-
referenced.

Either way, he says the following sharp pilpul d'Oraisa. The Gemara says in Maseches Avodah
Zarah that the Asherahs, the trees in Eretz Yisrael, are assur because they're Asherah. Everywhere
the Canaanim went, they were oveid Avodah Zarah and one of their favorite Avodah Zarahs were
the Asherah trees on every mountain.

The Gemara asks, Eretz Yisrael was already the property of Klal Yisrael. Avraham Avinu was
koneh Eretz Yisrael. So the Gemara asks (12w 1°Rw 127 70 278 PR). If I bow down to your tree,
it does not turn into an Avodah Zarah. So how could the Canaanim asser trees that belong to the



Yidden? The Gemara answers, keivan d'palchu 1'eigel, when Klal Yisrael bowed to the Eigel, it's
as if they agreed to Avodah Zarah. And anything that at that time the Canaanim were oveid became
Avodah Zarah. A tree that came along later, then not. Whatever was trees in existence at the time
of the Eigel, that has a din Avodah Zarah, din Asherah. The ones from after that are not. That's the
Gemara and that's why the trees in Eretz Yisrael are assumed to be an Asherah tree.

Rav Ephraim Zalman Margolios asks, very good if you hold safek d'Oraisa I'chumra. Then every
tree, it's unknown: was this tree there at the time of the Eigel or not? Well, some may be known.
But a stam tree, you don't know: did it exist at the time of the Eigel or not? Safek d'Oraisa I'chumra,
you can't use it. But the Rambam's shittah, safek d'Oraisa I'kula. So if you don't know if a tree
existed at the time of the Eigel or not, it should be permitted.

The Chasam Sofer answered this kasha. Now, it's well known that even though the Rambam holds
a safek d’Oraisa is lekula min ha-Torah, it's true, but he's modeh by hischazak issura. He's modeh
when there's definitely issur there and it's a safek what this is. There he's modeh safek d’Oraisa
I’chumra. We know this because of an asham talui. A person brings a korban on a safek. If a safek
is mutar, why does he bring a korban? The answer is hischazak issura.

Until here, these are all things that are familiar to bnei Torah that learned these sugyos, the basic
rule that something which is a safek, it's a question if it's an issur d’Oraisa, such as a tree in Eretz
Yisrael, is I’chumra because there were trees that were.

Comes along the Chasam Sofer and he adds a postscript. He says, aha! Moshe Rabbeinu tells Klal
Yisrael, bring fruits from the trees. But, wait a minute! All the trees are a safek if they're avodah
zarah or not. You can't take. So Moshe Rabbeinu told them the following. He said, when you go
to Eretz Yisrael look (& aX vy 12 won). Is there a talmid chacham there? Is there a righteous man
there? If there's a righteous man, well, I guess we could assume his trees are not avodah zarah.
He's a righteous man. So we can tell ourselves if there are righteous individuals in Canaan, now
all the trees should be permitted. Why? Because it's a sfek sfeka. Is the tree there from the time of
the eigel? And even if it is there from the time of the eigel, maybe it belonged to the righteous
individual? And if it belonged to him, then it did not become assur. It's a sfek sfeka and its mutar.

So taitches the Chasam Sofer the pasuk, (& a& v 12 w°17). You check if there's talmidei chachamim
there or not. And if there are talmidei chachamim there, then (Y%7 >392 annp? anpinnm). Then
you're allowed to take from the fruit. Why? Because since it's a sfek sfeka if it's assur or not. So
now it's mutar. So now you can bring mi-pri ha-aretz. This is the pilpula de-Oraisa of the Chasam
Sofer, which of course gives us the opportunity to chazar the Rambam's shitta safek d’Oraisa
I’kula, and then the Rambam's modeh by hischazak issura, and that this is a sfek sfeka is mutar,
and to be mifalpel in the rules of sfek sfeka, which I guess is not for the phone call. Gevaldig. So,
that's number one, the Chasam Sofer.

2 — Topic — A Ketzos
As 1 told you, the Ketzos is a mussar, but k’derech ha-Ketzos, it starts not with a mussar, but with

a dvar halacha. But bear with me. Gevaldig. Ketzos is always very clear. And this Ketzos is in
siman shin samech hei se'if katan beis. I have to preface it with the following din. Let's say I come



to Reuven and Shimon. I say one of you gave me something to watch. I don't remember which one
of you. And what should I do? Which one of you was it? So the Gemara says, and the Rambam
and Shulchan Aruch paskens in siman shin samech hei se'if alef and beis, that it depends. If each
of you says, "I'm the one who gave it to you," then I'm obligated to pay double. You gave me
something to watch. Hava lei le-midak. I should have been careful to remember who gave me
which one. Since I'm obligated to remember who gave me which one, so therefore, I am obligated
to return to each of you. If you yourself say, "I don't remember," "We don't remember which one
gave it to you," then I don't have to give it to both of you. I could tell you, "If you are not medayek
in who gave it to me, I don't have a greater responsibility than you." So if you tell me that you
remember which one, then I have to pay for my negligence in not remembering. But if you yourself
don't remember, so then I don't have to pay for my negligence in not remembering, I take the one,
maniach beineihem umistalek, I put it down, I say to the two of you: you figure it out, you split it.

So it's a nice rule. The rule is if I'm watching something, I'm responsible to remember who gave
me what. But if the people who gave it to me don't remember, I can't be more obligated than they
are. Easy-shmeasy, very easy din. Then there's a problem.

The halacha is that if I come and I say: I stole from one of you. I don't remember from whom. I
don't remember from whom I stole. So there, I do have an obligation to pay to both of you. Even
if you're a shema, even if you're not sure, I have an obligation lat’tzes shamayim I have an
obligation. Hava lei le-midak I should have remembered.

The Kasha is, in the case of gezeilah where you saw me steal, why can't I say to the two of you: |
stole from one of you, I don't remember who. You should have been medayek, you should have
remembered who stole from you. So somehow by stealing we don't say such a thing. I have to pay
back. And we don't say: you should have remembered. The one who was stolen from should have
remembered. Why not?

Well, there are actually two terutzim in the Rishonim. Some say it's a knas on the ganiv, but we're
not going with that shita that it's a knas which is the Rashba's shita. We are going with the Rambam
and the Ramban. At least with the Ramban. The Ramban says: Why? Why don't I say the same
thing? I stole from one of you. If you don't remember, why should I have to pay to the two of you?
I should only pay to one of you.

So the Ketzos says an absolutely incredible mussar gadol. He says that when I give you something
to watch, I have to remember who I gave it to. Why? Because I have to come back and claim it.
I'm a responsible person, I'm expected to remember. If someone steals from me, so am [ responsible
to remember who stole from me? Am I responsible? I figure: someone stole from me, he got away
with it, I'm never going to catch him. In such a case, says the Ketzos, if someone steals from you,
you're not expected to remember. Shavkeih leizichronei u’miliboi. Someone steals from you?
Forget about it. Shavkeih leizichronei. You're not expected to remember. A normal healthy person
says: it's done, and forget it. Someone stole from you, you forget it, it's water under the bridge. It's
happened already. And shalom al Yisrael. There's nothing that I have to remember it for.



What a mussar haskel that is. People have a tendency the other way around. When they feel
cheated, when someone stole from them, they carry it with them. Wherever they go, they carry it.
Not good to carry things with you. Once you can't do anything about it, let go of it.

I was reminded: somebody recently lost a child (1°%y X7 17%°% R3an7). He sat shiva on a child. He
related the following: He said a lot of people who lost children tend to console me. After all, there's
a certain kinship in people who go through the same struggle and the same difficulty. There is a
certain kinship in it.

He said there were two types of people who lost children. Rachmana litzlan, no one should be
tested. Some people came to him and said to him: life will never be the same. The wound never
goes away. It's always painful. Life just doesn't have the same sweetness.

Other people came and they said: life goes on, Baruch Hashem. The neshama is in a good place.
And you'll move past this, you'll move past it. You'll always remember you had a sweet child. Two
totally different responses to the same unfortunate experience.

There are people who like the Ketzos says shavkeih leizichronei, they don’t forget it but the tza'ar,
they forget the tza'ar. They live their strength, they don't live their weaknesses. There are other
people who live their weaknesses. The Ketzos is telling us not mussar, that's halacha. He's saying
halacha expects that people forget tragedies that happen, they can't do anything about, they forget
the pain of the tragedy. They move on, they don't carry it with them. Ah, what a gevaldige mussar.
So, with two Divrei Torah for this week, I want to wish everyone an absolutely wonderful,
meaningful, and uplifting Shabbos Kodesh, Parshas Shelach.

Rabbi Reisman — Parshas Shelach 5785
1 — Topic — The Karbanos in this week's Parsha don't belong here

As we prepare for Shabbos Parshas Shlach. Parshas Shlach of course is known as the parsha of the
meraglim, and rightfully so, because the maaseh meraglim is certainly one of the major events in
the hisgalgelus of Klal Yisrael, not just an event that affected Klal Yisrael, but an event that
changed the whole mahus of the Dor Hamidbar and certainly that's the ikkar.

However, there are other parts of the parsha and there is appropriately so, some nechama to Klal
Yisrael. After Hakadosh Baruch Hu punishes, it is always followed by a period of nechama. We
find the following. In this week’s parsha, following the maaseh hameraglim, we have the parsha
of the nesachim. If you're not careful, you don't even realize it's the parsha of the nesachim. It looks
like a parsha of karbanos. It mentions karbanos, it mentions the menachos and it mentions the
nesachim.

A person who is astute will realize that really what's happening here is the adding of the nesachim.
The parsha of the karbanos has already been mentioned, the parsha of the menachos have already
been mentioned, and it's the parsha of the nesachim that's really new at this point. It doesn't really



seem to belong here. It seems really to belong in Sefer Vayikra together with the rest of the mitzvos
that happen at the Mishkan, at the Beis Hamikdash, the different karbanos.

What is here that's new? The Ramban says it's coming to tell us a chizuk. The parsha begins in
15:2 that Hakadosh Baruch Hu is saying that when you will come to Eretz Yisrael, ( >32-7% 127
027 103 I8 WK ,02°NAWIN YIR-O% LIRAN 02 10098 ARR) L,O81Y?). It's actually an unusual lashon. (3
002 103 IR WX ,02°0avin YIR-28 ,1Ran). The mefarshim point out it's an unusual lashon. It's a
lashon that sort of tells Klal Yisrael, you will come. Be confident, you will come to Eretz Yisrael.
Don't think that these tzaros are going to keep on happening, who knows when we'll get there. You
will come to Eretz Yisrael.

The nesachim are here. Why are they here? Because interestingly enough, says the Ramban, there
were no nesachim in the midbar. Perhaps the karban tamid, he says, but otherwise, there were
none. And he brings a proof from the nesi'im. At the end of Parshas Naso, we read over and over
that (nbp A ,277 APy NOX A2). We learn in 7:85 ( P77 ,2°92W) ,A92 NAXG TWpa ,ARm WY
VTR PpW2 NIRN-Y2R) 20858 00920 792 239 ;1087). You read about the keilim that they brought, and
they were (n?d ,0°8%n). They were not filled up with nesachim, they were filled up with (n%d). So
that, if you look at the twelve nesi'im, if you don't take the moment to notice it, there is no mention
of nesachim. The reason is that nesachim is something that started only when Klal Yisrael entered
Eretz Yisrael. It's a separate mitzvah. It's not part of the guf ha'karban. It's a mitzvah that goes

along with the karban.

The reason that it's mentioned here, Challah is mentioned here, is because these mitzvos are noheg
when you go into Eretz Yisrael. So explains the Ramban, Hakadosh Baruch Hu wanted to give a
nechama to Klal Yisrael. So right after he told Klal Yisrael the maaseh meraglim would cause a
tzarah for 40 years, he told them, but (22°nawin yI8-7% ,3%2n °3), Klal Yisrael will ultimately come
into artzeinu ha'kedosha. These are divrei nechama.

2 — Topic — The Parsha of Tzitzis is out of order

Of course the end of the parsha has the parsha of the tzitzis, something we're familiar with. We
say every day as is found in 15:37 3y) , 0028 DORK) L2877 212-98 127) L(OMKR? AYPh-28 7177 mN)
(o075 077732 °913-5¥ N¥°¥ 077. So, this is the end of the parsha. Now, there seem to be something
out of order. It says, (1)7? NI¥N-22-nX 2R INR QDR ,NY°¥7 027 M7)). Why do we have tzitzis?
(M7 nin-53-nk apan). You should remind yourself of the mitzvos. The tzitzis are meramez to
the 613 mitzvos. (27X ,0°1F DAR-IYR ,0°1°Y *IOX) ,02227 R 1IND-X?)). Lechoira, the order is
out of order. (op12m) is the mitzvah to remember the good things. (°70R) ,02227 TR 17IND-K)
02°1y) is to rid your hearts of negative thoughts. So it seems to be out of order.

Really, if you want to serve Hakadosh Baruch Hu, you got to drive away the negative thoughts,
your thoughts of (22°3¥ *1X)), thoughts of pritzus or thoughts of (m1°»), you got to get rid of it.
Once you get rid of it, so then you put in what's good, (717 ni¥n-73-n% an721). How could a person
who is plagued by thoughts of minus, (2227 %) means minus or Apikorsus, even start to serve
Hashem? You got to first rub away the rust and then you paint it over again. It seems to be totally
out of order.



This seems to be one more remez to something that's a yesod in serving Hashem. The yesod of
serving Hashem is kadeish u'rchatz. Even though normally you have to wash the rust or the dirt
away from something and then paint it, here (Ym>w» 53 Hyn1 07X). What it says in the Chinuch,
(»m?wo 00 SYo1 07X). A person is affected by what he does. Meaning to say, don't wait till you're
inspired and then undertake something new in avodas Hashem. Don't wait till you're inspired and
then you're going to go to mishmar, and then you're going to go to vasikin. No. You have to jump
right in. You have to start doing it. When you start doing it, the actions inspire a person. They
make the person moved and inspired to the things that he does. Don't wait for the machshava to be
clear and then do. You got to do first.

So the message here is, even though logically you got to get rid of the old before you do the new,
you should know, zagt the Torah. That a human being, ("m?¥5 *53 H¥51 07X). You jump in and do
it. If you jump in and do it, it'll have an effect on you. If you're doing narishkeit, of course. You
can stand on your head for a week. It's not going to change the way you think. But a person who
connects to emes, a person who connects to an avodah, a person who connects to something of
great significance, then when a person does it, (YM?ws *53 Hvo1 07R), the person is affected by that
which he does.

So a person has to do first, and once he jumps in and does, he will find that the inspiration follows.
So (ank ap vy ,77 NiEn-73-n% aR2731). Don't wait till you get rid of the bad. Do it. Don't say, I'm
a hypocrite. Here I am following my eyes in places they don't belong, and now I'm going to go and
I'm going to daven vasikin. Now I'm going to go and sit up a whole night with mishmar. This is
hypocritical. How could that be? The answer is never mind it's hypocritical. You do what you have
to do. You serve Hakadosh Baruch Hu the way you have to serve Hakadosh Baruch Hu. You do it
and then ("M% 53 Hy01 OTX).

Today in psychology, this is a new school of psychology. The idea that a person does and then is
affected is something that's been recognized. The cognitive behavioral therapy, CBT, is really ( 27
PMWD 993 Hyol). What it really means is be aware and do things. When you do things, then it will
follow. Then the appreciation of it will follow, the consistency, the menuchas hanefesh will follow.
That's what it is. Because (Ym?ws *53 Hyo1 07R). It's a very important message in a person's life.
Don't wait until you're inspired. There are people who wait their whole lives until they're inspired.

So, my point being, topic number one is that the karbanos in this week's parsha don't belong here.
And the answer is it's a chizuk. Topic number two is that it's out of order. (ap7213), and then (-89
17300). The answer is it's a chizuk.

3 — Topic — Tzitzis and Gedilim are mentioned separately

There is one more thought that needs a bi’ur. What's commanded in the parsha to make tzitzis,
(nx°¥ 037 YY), you should have tzitzis. Now, the Gemara actually says regarding a person's tzitzis
that the tzitzis are comprised of two parts: of the gedilim, of the knots and the winding, and the
tzitzis which are the hanging strings, ("¥X1 n¥°¥2 "10p%), it says in Yechezkel 8:3. Tzitzis are
hanging strings. And then (273 w°%%), the Gemara says in Menachos 39a, the tzitzis should be one-
third tied and wound, tied together, and two-thirds open. (73¥ *w°2w ") should be the tzitzis, the



part that are hanging. Azoi Shteit in the Gemara. It says in Sefer Devarim 22:12 (77-7yn ,0°773).
This week’s parsha says tzitzis. It talks about tzitzis. Lechoira it's always gedilim and tzitzis. Now,
it's not m’akeiv one-third gedilim and two-thirds tzitzis, but I'maaseh you have to have both. You
have to have some gedil and some tzitzis.

The question is why they're mentioned separately. So Rav Moshe in the Kol Rom is quoted as
saying, and I hope I'm stating this over correctly as to what he meant, is that the tzitzis are the
many parts of Torah where a person can do things this way or that way. Tzitzis fly in all directions.
Why? Because they're meramez on the parts of avodas Hashem which a person can do. A person
can be working and perform a kiddush Hashem, being zahir in his mitzvos. That's one derech. A
person could be a rebbi, he could be teaching, a person could be a doctor and helping people all
day. There are many different ways of going. Those are the tzitzis. The tzitzis are only good if
they're connected to the gedilim. The gedilim are tied tight. They're the part that stays close to
home. If you want, you go out into the world, you want to be influenced, you should know, you
have to stay close to home, close to the gedilim. So you have the bottom third gedilim, the top two-
third are the tzitzis that fly all over. We call them tzitzis. The koach of tzitzis, the koach of
hischadshus in avodas Hashem. But all koach of hischadshus has to be rooted in the solid part
which is the remez of the knots, of the chulyos that are there. I should mention agav, it's m’akeiv
to have knots, one chulya and then again a knot. That's also m’akeiv. But still we do it in a way
that's a third gedil.

And so, three things in the parsha that seem to be out of place. The nesachim, the order of (2n721),
and then (™Mnn-X?)), and of course, the fact that gedilim are mentioned separately, tzitzis are
mentioned separately, is very interesting. Chazal says that tzitzis themselves are an avodah. The
gedilim themselves are an avodah.

4 — Topic — One last thought

Rav Zevin writes very beautifully in his Torah L'Moadim. This week’s parsha, begins with spies
and ends with spies. What? Where? 13:2 (370?)) .(3¥12 vI8-N¥ 31702) is a lashon of spying. 15:39
(02225 "% 1MINN-XDY), it ends with another lashon of spying. (1713n0-X?)). It doesn’t mean don't spy?
But it means don't follow the derech of 1'vavchem v'eineichem. Lo sasuru. It begins with (1707)),
ends with (17300). Ah, halevai we should see the yetzer hara as a spy. They don't belong here. Ah,
halevai, we get rid of them easily.

And with that, I want to wish everybody a wonderful Shabbos mevarchin. Of course, we're going
to bench Rosh Chodesh Tammuz. It will be a wonderful Shabbos for one and all. We will have in
mind acheinu Bnei Yisrael b'Eretz Yisrael who need a shmira. Im Yirtzeh Hashem, Hakadosh
Baruch Hu should say dayeinu to the war. B’ezras Hashem, we should have a time of peace,
prosperity, and the returning to Hakadosh Baruch Hu by all of us. An emes’dika return to the
Ribono shel Olam by all of us. A guten Shabbos to one and all.



Rabbi Reisman — Parshas Shelach 5784
1 — Topic — Maiseh Hameraglim

As we prepare for Shabbos Parshas Shelach, for many of us the beginning of a Bein Hazmanim,
of a summer zman. A time of potential Gevaldige Aliya, and Chalila dangers on the other side.
Let’s make it good. Let’s start with the Meraglim, a time of potential Aliya and a time of dangers
in the other direction. I’d like to talk about today the chronology of Klal Yisroel in the Midbar and
the Maiseh Hameraglim.

Before that, I want to repeat an old question. It says in Tehillim 106:24 (77727 ¥I82 ,3087), the
Aveira of the Meraglim was that they were Miyus, that they didn’t love Eretz Yisroel, and that
seems to contradict a Posuk which says that they didn’t believe Klal Yisroel could defeat the
Kenanim in war. This is an old Kasha, We’re going to come back to it.

Let’s first talk about the chronology and follow me as we explore the dates of everything that took
place from Yetzias Mitzrayim until Parshas Shelach. When did they send out the Meraglim? Well
we know the Meraglim traveled forty days and returned on Tisha B’Av. So by working backwards
we know that the Meraglim were sent out on the Twenty-ninth day of Tamuz. Twenty-ninth of
Tamuz plus forty days brings us to Tisha B’Av.

Now, when Klal Yisroel left the Midbar, they spent eleven months at Har Sinai. They came to Har
Sinai Rosh Chodesh Sivan and they left Har Sinai, the Posuk says in last week’s Parsha, on the
twentieth day of the month of Iyar. So they spent eleven months. You have to realize that all of
Kol Hatorah Kulah was given in those eleven months. From Parshas Yisro till Chamishi of Parshas
Behaloscha were all in Chorev, were all by Har Sinai, and there they learned everything.

The Dinim of the Mishkan, the Dinim of the Korbanos, the Dinim of Tumah V’tohara, of Metzorah
and Zav and Nidah. They learned all the Dinim of Parshas Behar, the Halachos of Shmita. The
Halachos of Avadim, everything in Mishpatim. All of this was said there, the Dinim of Sotah and
Nazir of Parshas Naso, everything was taught at Har Sinai. They were at Har Sinai for almost a
year. From Rosh Chodesh Sivan until the twentieth day of Iyar and then they left.

How many days travel till Eretz Yisroel? They left the twentieth day of Iyar. The Posuk says in
Devarim 1:2 (277% i 2y 708). The Posuk in the beginning of Devorim says Eretz Yisroel is
eleven days travel from Har Sinai. Rashi there brings that even though it is eleven days travel, Klal
Yisroel was going to make it in three days, that’s Kefitzas Haderech. Rashi brings it in Parshas
Behaloscha. So that means they left the twentieth day of Iyar and they’re going to be ready to go
into Eretz Yisroel three days later. That means till Chuf Gimmel and go in Chuf Daled.

What happened, three days if they would’ve behaved everything would’ve been great. How did
they get to Chuf Tes Sivan? The answer is the following. They were (2771 01> 2y 79%). Hashem
said time to leave Har Sinai, we are going to Eretz Yisroel, eleven days travel Kefitzas Haderech,
Gevaldig.



What happens? Bamidbar 11:4 (7p90X7)). They come to a place called Kivros Hataiva and they
delay thirty days. The Posuk says11:19 0o 77y 891,000 awng X2 ;0001 89) 132080 708 ai° X9)
(@' wh 7v) 11:20 ,(af oy &9, thirty days because of (XA 107 ,i27p2 WX A0o0KT)). Okay
so that is the first delay of thirty days.

So let’s do the math. They leave the twentieth day of Iyar and till the twenty ninth of Sivan which
is the beginning of this week’s Parsha is roughly forty days. So three days it would’ve taken them
to travel. There was a thirty day delay for Kivros Hataiva. Next, there was a seven day delay
because of Maiseh Miriam as it says at the end of Parshas Behaloscha. So that brings us to forty
days. So what happened?

Hakadosh Baruch Hu told Klal Yisroel we’re leaving Har Sinai and we’re going to be in Eretz
Yisroel in three days. Klal Yisroel knew three days. Rashi says in last week’s Parsha when Moshe
Rabbeinu told Yisro we are ready to go in, Rashi says he told him it will be in three days. And
what happened? A thirty day delay by Kivros Hataiva, a seven day delay by Chatzeiros because
of Miriam.

Finally they’re ready to go into Eretz Yisroel. And Klal Yisroel says lets send Meraglim. What an
awful idea. What is going on? If they would have had Ahavas Eretz Yisrael they would have left
Har Sinai with a Geshmak that we were about to go into Eretz Yisrael, we can’t wait. (7D90KR7))
happened, oh boy delayed 30 days but we can’t wait and then a delay of 7 days because of the
Maiseh Miriam. There should have been such a Cheishek.

When you have something good coming and it is delayed. Imagine, you order something and the
delivery is delayed with something that you like. What do you do? You get a bigger Cheishek,
more and more Ratzon for it. Here they are the 29" day of Sivan and they say let’s send the
Meraglim. They say let’s check out Eretz Yisrael and we will send the Meraglim. They understand
the (7777 782 ,7087%). The Shoresh Hacheit, the sending of the Meraglim was itself a Chisaron.
How could you delay 40 more days?

You were just delayed 40 days because of the (7090X)) and the Maiseh Miriam. Now you are
going to add another 40 day delay? In the best Ofen, they are going to come back and say good
let’s go. You are still delaying it 40 days. (77»7 vI82 ,308%). Then the Meraglim came back and
Aveira Goreres Aveira. One problem followed the other. Then they had the problem of Leil Tisha
B’av. This gives us a picture of the chronology of the story of Klal Yisrael in the Midbar. The
dates, the things that happened. Maybe it gives us more of a sense of feeling that what was missing
was the longing for Eretz Yisrael. How could you send Meraglim?

With this we understand a Vort said by one of the Gedolei Yisrael. He said two things are called
Yerusha. Devarim 33:4 (7y7in g ,1%-m3 77in). Torah is called Yerusha. Eretz Yisrael is also
called Yerusha Devarim 11:8 (y787-n& 2nw7*1). Why is it that in the last few thousand years in the
existence of Klal Yisrael we always had Torah, we always had people learning Torah, however,
we didn’t always have Eretz Yisrael. We only had Eretz Yisrael for a small period of time. Why?

The answer is that HKB”H said I am giving you Torah as a Yerusha to Klal Yisrael who said we
don’t have to examine it, we don’t have to look at it. Naaseh V’nishma. We will take it if You say



it is good Ribbono Shel Olam. That remains with Klal Yisrael. HKB”H said I am giving you Eretz
Yisrael, they said Eretz Yisrael what is going on? What is in it? What is it like? Let’s send
Meraglim, let’s see. When you talk that way that is the way Goyim talk. When Hashem offered
the Torah to the Umos Ha’olam, they said Ma Ksiv Bai, we have to examine it, we have to see it,
we have to check it. No, so there you have to be Zoche. You want to check it out, you have to be
Zoche. This is the lesson of (7777 782 ,308%M).

2 — Topic — A Yesodosdika Thought about the Cheit Hameraglim

We know that the Meraglim were really great people and nevertheless there was the Cheit
Hameraglim, they didn’t quite live up to what was happening and they said we can’t conquer it. I
would like to share with you a thought about the Machlokes Gedolei Yisrael, the Meraglim against
Colev, Yehoshua and Moshe Rabbeinu.

We have a rule in Hishtadlus, one of the Milchamos of the Yeitzer Hora and the Yeitzer Tov is
how much Hishtadlus and how much Bitachon. The Ribbono Shel Olam said you have to do some
Hishtadlus and then you rely on Bitachon. The Klal, the rule which we have to know how to apply.
The Klal Hadevarim, the rule is that in Gashmios, when it comes to physical things, you do your
Hishtadlus. Once you do what is a normal Hishtadlus, normal depends on the person. But what a
normal Hishtadlus is Lfi Kochacha, then you rely on Bitachon. They say B’sheim Rav Chaim,
where Hishtadlus ends Bitachon begins. At the end of the day you are relying on Bitachon.

By Ruchnios it is not that way. By Ruchnios, you have to always be Mishtadeil. You don’t rely on
Bitachon and say I have Bitachon. I tell people why didn’t you show up to the Gemara Shiur on
Shabbos, where were you? I say please come. He answers [Y”H. What do you mean IY”H?
Hashem Rotzeh. It is I'm Yirtzeh You. It is up to you. It is your Hishtadlus that makes things
happen when it comes to Ruchnios.

By Gashmius you do a small amount of whatever you do, a normal Hishtadlus and then you rely
on the Ribbono Shel Olam. Mashe’ain’kain by Ruchnios, there is no such thing, it is totally up to
you. K’ilu, the Ribbono Shel Olam Kavayochel has no say. He lets you decide.

When it came time to going into Eretz Yisrael, Moshe Rabbienu told Klal Yisrael we can do it. Al
Pi Teva, are we B’koach? A Dor that grew up in the Midbar and never fought a single battle in its
life, can we conquer Eretz Yisrael? Moshe Rabbeinu said it is like everything else. You do your
normal Hishtadlus, a place for the Beracha to be Chal, and then you have Bitachon that the Ribbono
Shel Olam will help you. That was Moshe Rabbeinu’s Shittah.

The Meraglim said what? Conquering Eretz Yisrael goes with the rules of Ruchnios. Our army has
to be able to defeat them, we have to be able to do it by ourselves. Therefore, they went with the
Shittah that we have to be able to do it. They didn’t realize that it was the Yeitzer Hora talking. It
was a lack of Bitachon, a lack of faith in the Ribbono Shel Olam. They meant K’ilu it was a
Frumkeit that we can’t do it, and therefore, they said we have to be able to do it and B’derech
Hateva we can’t do it. HKB”H doesn’t mix into these things, we have to be able to do it. This is
what happened with the Maiseh Hameraglim.
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I mention this because Maiseh Avos Siman L’bonim. When we see today in Artzeinu Hakedosha,
our hearts are broken of everything going on there and our hearts are broken over the relationship
with the Umos Ha’olam which all the Sin’a is coming to the fore. We see a country that believes
in Kochi V’otzem Yadi and they have to be able to do everything. There has to be a victory, they
have to be able to defeat, to erase, to eradicate something that can’t be eradicated. Instead of being
Mishtadeil and then relying on the Ribbono Shel Olam. You have to do your Hishtadlus, of course,
but at a certain point you pull back and you don’t endanger Klal Yisrael everywhere.

At a certain point, you finish your Hishtadlus and you turn to the Ribbono Shel Olam. To do a not
normal Hishtadlus, to do a Hishtadlus K’ilu it is Shayich to erase and destroy a whole Hamas, is it
Shayich? We know that they are all Hamas, we know it is not Shayich. But there is no Bitachon,
then everything depends on me. Maiseh Avos Siman L’bonim. Not saying that there are Kedoshim
today, but the idea that they have to do everything. I have to be able to do everything. That idea is
a misled idea. It could be people who are Nebach Tinok She’nishba and they don’t know better
but Im Kol Zeh they are doing wrong. There is no measure of normal Hishtadlus followed by
Bitachon. You have to Daven that HKB”’H should give Chochmo to Klal Yisrael wherever we are
and Hatzlacha and B’ezras Hashem to go out of this Tzara and only Hashem is going to take us
out of this Tzara and nobody else. It will happen. A Gutten Shabbos to one and all!

Rabbi Reisman — Parshas Shelach 5783
1 — Topic — A Thought from Sefer Pachad Yitzchok

As we prepare for Shabbos Parshas Shelach. Parshas Shelach always brings out in Klal Yisrael a
reminder of a need to have a true Ahavas Eretz Yisrael. The Nashim who had a true Ahavas Eretz
Yisrael were not Nichshal in the Cheit of the Meraglim, Mashe’ain’kein the males of Klal Yisrael.
I would like to talk a little about a Yesod from one of the Baalei Mussar.

Rabbi Yisrael Salanter (1809 - 1883) had B’ikkur three Talmidim. It is well-known that there were
three major Talmidim. The Alter of Slabodka who went on to found the Yeshiva of Slabodka, the
Alter of Kelm who founded the Yeshiva in Kelm, and the lesser known Reb Yitzchak Blaser or
Rav Izele Peterburger (1837 - 1907) as he was known who went on to move to Eretz Yisrael and
become one of the Gedolim of the old Yishuv in Eretz Yisrael.

There is a Yesod that [ would like to share with you from Rav Izele Peterburger. This is found in
the “Mamarei” Pachad Yitzchok in the Pesach volume, Maimar Nun Vav (page 211). It is a very
fascinating Yesod. He says there are times that a person does something because it is Ratzon
Hashem and nevertheless is supposed to do it reluctantly, Derech Siruv. One example of this would
be where a person finds himself Rachmana Litzlon forced to be Mechaleil Shabbos, so of course
he is supposed to be Mechaleil Shabbos in a reluctant way and not in an eager joyous way. The
idea of Hanhaga Derech Siruv is found in the story of Eliyahu in Har Hacarmel.

As you know, Eliyahu at Har Hacarmel performed an experiment or a test with the Ovdei Ha’bal
in which both Eliyahu and the Kohanei Habal each brought their own Par, their own Korban, and
there were two identical oxen. When one was chosen to be the ox of the Bal, the Gemara tells us
that it was reluctant to go. It didn’t want to go and it stood in its place. It told Eliyahu, the other ox
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and I are identical why should I be the one that is offered to the Bal. Eliyahu said between the two
of you there will be a Kiddush Sheim Shamayim. Go! Yet the ox didn’t go. The Posuk says that
Eliyahu had to lift it up and carry it over to the Ovdei Habal. The question is, do you think the ox
didn’t trust the Psak of Eliyahu Hanavi?

So Rav Izele Peterburger sees in this a lesson. The Pesukim here in this very strange episode are
coming to teach us something. Even though it was Ratzon Hashem for this animal to be brought
as a Korban to the Bal, nevertheless when it comes to it, the behavior should be a behavior Derech
Siruv, a reluctant behavior. A person should not go to a situation that is a B’dieved situation, it is
a situation that is not ideal, and in such a situation even though one is obligated to do it a person
is supposed to do it B’derech Siruv, in a reluctant manner.

An example to this would be someone who has to discipline a student. If you remember, those
who are my age or older, the old European Rabbeim who got a real gusto in giving a Patch to a
Talmid. That behavior is not the behavior that we recommend. If someone has to give a Patch to a
Talmid, it should be B’derech Siruv, it should be reluctantly. It shouldn’t be done eagerly even
though it is a Mitzvah for him to do it. The Rebbi decided that this is what the Talmid needs. Still
it should be done reluctantly. Hanhaga B’derech Siruv.

We find that if someone asks you to be a Chazzan, you should say no once or twice before going
up. Even though it is just a formula, to be reluctant to go up once or twice. Since you are going
and taking the honor for yourself it should be Hanhaga, a behavior B’derech Siruv.

Rav Hutner sees in this Yesod an explanation of the behavior of Moshe Rabbeinu at the Sneh.
Moshe Rabbeinu at the Sneh, first he asked HKB”’H for directions. He asked what should I respond
when they ask me who sent you. After receiving the directions, then he said as is found in Shemos
4:13 (n2wn-122 ,X3-n2%). Send with somebody else, don’t send me. Is that the behavior that HKB”H
says go and the response is don’t send me? It is very difficult to understand. The answer is that it
is a Hanhaga Derech Siruv. It is a B’dieved behavior and since it is a B’dieved to go instead of
Aharon and it is B’dieved to take the Kavod for yourself. Moshe Rabbeinu understood that he had
to do it, but even when you have to do it, you are supposed to do it with a Hanhaga that is Derech
Siruv. A reluctant type of a Hanhaga.

Rav Schwab used to repeat the story that occurred with him when he was learning in Mir and he
needed money to travel home back to Germany for Bein Haz’manim. He borrowed money from
Rav Yechezkel Levenstein the Mir Mashgiach. When Rav Schwab came back for the new Zman
and paid back the Mashgiach he thanked Rav Yechezkel. Rav Chatzkel told him, it is Ribbis
Devarim. A person is not supposed to say thank you for a loan. The next time there was a Bein
Haz’manim he again borrowed money to go back to Germany and brought money back when he
came for the new Zman. This time he did not say thank you. Rav Chatzkel asked him, where is the
thank you? Rav Schwab said I am very confused. What does the Mashgiach mean where is the
thank you, [ was told that it is Assur to say thank you for a loan? Yes, but [ don’t see you struggling
to hold yourself back from saying thank you. You are not supposed to say thank you, however, it
should be done with reluctance. This is the Yesod.
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I once heard a similar episode from Rav Pindrus who is one of the Roshei Yeshiva in Ohr Sameach.
He was a Talmid of Rav Chaim Shmuelevitz. He told me that once there was a family need and he
had to travel home in middle of the Zman. He asked Rav Chaim Shmuelevitz for Reshus. Rav
Chaim Shmuelevitz said to him in Yiddish, Ir Tut Nit Gain, you are not allowed to go. He said,
okay. If that is the Psak I won’t go. Then he called him back and he said, Ir Muz Gain, you have
to go as your family needs you. He asked make up your mind. He said no. You have to go as your
family needs you, but you should know when you go that Ir Tut Nit Gain, you are not supposed to
be going. Then you can go.

Why do I mention all of this on the Shabbos of Parshas Shelach? I mention it because Klal Yisrael
is in Galus. We have been in Galus for a very long time. We sometimes forget that Galus is a
B’dieved. Galus is an Onesh. Galus is not where we belong. We belong in Eretz Yisrael. Those
who make Galus into a Lechatchila, like the Meraglim they are Mevazeh Eretz Yisrael.

People who go for vacation, they go to Europe, they go to Switzerland, they go to England, they
go to Paris or London. What are they doing going to these places? They are Mevazeh Eretz Yisrael.
There is no Cheishek, there is no Teshuka, there is no feeling. Now it may be, that in your life or
my life it’s the right thing to do, it is the Ratzon of Hashem. Our families are here, our Parnasa is
here, our learning is here. Nevertheless, being in Galus has to be a Hanhaga Derech Siruv, it has
to be a B’dieved. If every moment in Galus you think of yourself as a B’dieved, then when the
opportunity comes, Eretz Yisrael beckons, it calls you. Even when it doesn’t come, the Ahavas
Eretz Yisrael is there.

The Meraglim were not Mechavevai Eretz Yisrael. They didn’t see the need to be in Eretz Yisrael.
We could serve HKB”H where we are. It lacked a love, a feeling, that it was a B’dieved. Even to
be a Dor Midbar eating Man, and surrounded by Ananei Hakavod, and being taught by Moshe
Rabbeinu and Aharon Hakohen, it is a B’dieved. You belong in Eretz Yisrael. That feeling is
lacking. That feeling in our generation is missing. We need to have that Hergish we are in Galus,
it is not where we belong. And that is an important thought that is very appropriate to review on
Parshas Shelach.

2 — Topic — A Thought on what was done with the Fruit that the Meraglim brought back

Let me share with you something that a dear friend had sent me. The Meraglim brought from Eretz
Yisrael grapes, a pomegranate and a fig. What did they do with it? He mentioned in the name of
Rav Chaim Kanievsky in Taima Dik’ra. I believe that it is something that was said in one of these
Shiurim a number of years ago, that the grapes that came back were used for the Nisach Hayayin,
for the pouring of the wine on the Mizbaiach, and they brought every morning with the Korban
Tamid the Nisach Hayayin, the Nesachim of wine. Rav Chaim in Taima Dik’ra says that these
were Peiros of Eretz Yisrael. They were gigantic. They had enough wine to last for all the years in
the Midbar to be used for the Nisach Hayayin. Well, that is a very holy use of the grapes. The
question then became what about the pomegranate and the fig that came. What became of them?
That is the question that I was asked.

I found in the Otzar Hachochmah B’sheim the Chiddushei Harim, that the fruits were brought as
Bikkurim. An offering of Bikkurim for the Mizbaiach. So that, at least some of the grapes,
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pomegranate and fig were brought to be Mekayeim the Mitzvah of Bikkurim. There is a beautiful
Remez to this in the first Mishnah of Perek Gimmel of Maseches Bikkurim. There is says ( 7%
,PIRY P22 WIPY $12°2W 107,102 2DWR ,A7D72W JIRN AR, ITTY TIN? QTR TV 1002027 DX PWOen
0°712°2 19K °177). It mentions only three of the seven Minim. Of course it means all of them, however,
the three that are brought as an example guess what they are? (718n) the fig, (:12wx) the cluster of
grapes, (77") the pomegranate. No coincidence that it mentions only these three. This is because
these three are brought forever as a Tikkun for the Cheit Mergalim and it is possible going with
the idea that the grapes are used for a Mitzvah, that here too, the Chiddushei Harim says the fig
and pomegranate were brought as Bikkurim and it was a Kiyum Mitzvah of Bikkurim once it
returned. This serves to remind us once again that the Meraglim were great people that were
Nichshal and did a terrible Aveira, but they were Baalei Madreiga.

And so, with this I wish everybody a wonderful Parshas Shelach, a meaningful Shabbos. I am
hoping next Shabbos to be in Eretz Yisrael and looking for someone to Lain the entire Parshas
Korach for me by Mincha so that I won’t miss a Parsha. I haven’t missed a Parsha on Shabbos
Boruch Hashem in decades and I hope not to. HKB”H will send me the right Shaliach. Wishing
everyone a wonderful Shabbos. Halevai all of Klal Yisrael should be in Eretz Yisrael next Shabbos
and all the Chutz L’aretz people will be Laining Parshas Korach along with Parshas Chukas. A
Gutten Shabbos to one and all!

Rabbi Reisman — Parshas Shelach 5782
1 — Topic — A thought regarding the Tzitzis

As we prepare for Shabbos Parshas Shelach and Mevorchin Es Hachodesh Tammuz, B’ezras
Hashem as we march forward in the year in our attempt to become closer and closer to the Borei
Olam. Speaking about being closer to the Ribbono Shel Olam, the Parsha which begins with the
Nisayon of the Meraglim ends with the opportunity of Tzitzis. The Mitzvah of Tzitzis almost
unique in the Mitzvos. An opportunity to show devotion to Hashem. We see that those who are
very devoted to the Borei Olam who spend much of the time of their day in Avodas Hashem are
more Mehadeir in Mitzvas Tzitzis and when a person Lo Aleinu becomes weaker in his devotion
to Hashem, he has a space within Halacha to become more Maikil let us say in the Mitzva of
Tzitzis. The Mitzva of Tzitzis is that Mitzva where HKB”H says seize upon it according to your
sense of devotion to Me.

The word Tzitzis though is a very strange word. Chazal themselves in the Gemara in Menachos
mention that the word Tzitzis needs some sort of an explanation. Tzitz is a sprout. Like for example
in Bamidbar 17:23 (2>7p% 2h31 ,7°% 7). It is a flower that starts to sprout out from the ground.
When it starts to grow from its root it is called Tzitz.

Shir Hashirim 2:9 (2°2703-1% 7°¥7), peeking through the cracks. The Ksav V’hakabalah  (page
Reish Nun Gimmel) in this week’s Parsha says that it is related. The language of Tzitz, something
sprouting out from the ground is borrowed from the language of someone who is peeking, who is
looking slightly. His eyes are closed but if you look carefully there is a space between the lids. A
little bit of sight is sprouting out. Something is peeking out. It is a Lashon of looking, peeking and
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seeing something. You see the tip of his eyes if you look, just like when a plant starts to grow you
see a little bit of the plant. So (y°¥») means a sprouting of vision. A vision that peeks and looks
out.

There are two items of clothing that are named with the word Tzitz and that of course is the Tzitzis
that we wear and the Kohen Gadol wears (7170 237 ,7°%). The similarity is this. The Tzitz on the
Kohen Gadol’s forehead is Hakol Mistaklim Bo, it is made for everybody to look at. People look
at it and see it and it reminds them that Kodesh Lashem. So too, Tzitzis are made to look at as it
says in Bamidbar 15:39 (ink an*x77). Tzitzis are made to look at. What does it mean to look at the
Tzitzis?

Tzitzis are made that a person should look at it and remind himself of his devotion to HKB”H,
remind himself of the Taryag Mitzvos which are hinted at in the Tzitzis. But it is only Tzitz.
Nobody sits there and stares at his Tzitzis. A person goes about his business all day and glances at
his Tzitzis every once in a while. He notices that he has Tzitzis, he reminds himself. Whatever he
is busy with, there is a devotion to HKB”’H that goes with him wherever he may be. Therefore, the
idea of Tzitzis is that thing, to take a quick peek at it.

It is more than that. (2°3273-1 7°%¥7%) is when a father watches his children that are playing. He
doesn’t want them to know that he is watching. So he is (y°%¥7%), he peeks. He takes a glance without
letting them know that he is looking. Really the (2°3773-1 7°%¥n) is that even though he is just
peeking, he is having a meaningful look. It matters to him. The same thing with looking at the
Tzitz and the Tzitzis, it might be a quick glance but it matters to you, it counts. Tzitz is something
that sprouts out from the ground, it looks like a little bit of green coming out. The farmer knows
that it is a big thing, it is going to sprout into could be a tree, it could be into an almond tree, it
could be into wheat. He knows that even though it is Tzitz, it is a little bit there, really is a lot there.
That is the Remez of the Tzitzis. A little bit. A Mitzva Kiyumis. Do I have to? When do I have to?
How much do I have to? When I play ball, when I don’t play ball. He can have all kinds of excuses,
that is fine. But you should know, if you appreciate it, it is a Tzitz. It is a thing that is peeking out
and you take a look at it and you remember.

I should add that we are learning Menachos this year in Shul on Shabbos, we bumped into the
Shittah of some Rishonim I think the Behag among them, that looking at your Tzitzis is a Mitzvas
Asei of (ink an°x73). Not just to look at the Tzitzis but to be reminded (an7277) and to remember
all of the Mitzvos of HKB”’H.

2 — Topic — How to be a Shachein Tov

I would like to go back and talk about a thought Klali in people’s behavior which is connected to
the Meraglim but it is more than that, it is an independent idea. We here in Yeshiva have spent
Pesach Zman learning Perek (2121 8») which is the second Perek of Bava Basra. The second Perek
of Bava Basra is about neighbors who have competing interests. One neighbor has beans and one
neighbor has mustard seeds and beans destroy the mustard plants and the mustard plants destroy
the beans.
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One neighbor has a tree and one neighbor has a pit and the roots of the tree destroy the pit. That is
what the Perek is about. The Perek is about neighbors. One neighbor is making a lot of noise and
the other neighbor wants to go to sleep. While I am not getting into the individual Halachos, there
is a general rule in the whole Perek that Rav Yosi’s Shitta is ("2 nX P17 p19277 H¥ 920 %0 ).
That it is not always the job of the Mazik to remove that which is causing damage to his neighbor,
(WY PR P P YY), In many of the cases Rav Yosi says let your neighbor do what he wants
in his house and you take care of yourself that you shouldn’t be damaged. Your neighbor has a
tree that the roots are going to come into your water pit, move your water pit. Fill it up and dig it
further away. That is Rav Yosi’s Shitta. (Yax¥ DR pormm» pros o).

Why it should be that way is not our discussion here today. What I want to point out is the
realization that I had in learning this Perek. In Pirkei Avos Perek Beis Mishnah Tes ( 717 X°7 11
QN7 72 P27 72). It talks about the so to speak Middah Tovah, the Derech Tovah that a person
should choose. There is a Man D’omar who says (21 9®), a good neighbor. That Man D’omar is
(°01° "27). The same Rav Yosi. He says (20 19), a good neighbor. Simple Pshat that (21 1ow)
means wherever you move find good neighbors. Makes sense. Certainly.

Rabbeinu Yonah though says a different Pshat. (210 1o%) he says means “be” a good neighbor. Be
a neighbor who gets along with the people around him, with the neighbors around him. Have love
for everyone around you. If you will be a good neighbor then you will be happier. Says Rabbeinu
Yonah (1715w 93 9% 210 19w %xva X7°w). You should be a good neighbor to all your neighbors. (21X
TNRWY IR DTR 212 IWNHA? 1R 2R 20 107). If you will be a good friend to five or Rabbeinu Yonah
says to as many as eight neighbors (2719 *X2 %5 X 21787 1277 12X 217p). He is going to start to love
everybody.

Meaning to say, significantly, that (21 19%) means be a good neighbor. It fits well with ( pram by
m3Y NR Pone). He says if someone is doing something that bothers you, he is making noise, he
is planting a tree, it gets in your way. Be a (210 19%). Nobody likes a complainer. Be a person who
is easy to get along with. Sometimes it is challenging, sometimes neighbors are challenging. Don’t
do it for him, do it for you. You be an (2771X), you be someone who has love for others.

Avraham Avinu was told (78787 77-77?), travel. Hashem promised him (,727) ;32¢ 727381 ,72728)
7272). Many different promises, Lo Zu Af Zu in increasing Chashivus. The most Chashuv blessing
is (7272 ,m71). What? That you will be a source of Beracha for everybody around you. Everybody
around you is going to have Beracha from you.

Zagt Rav Yosi be a (2w 12w). It is not possible that Tov will come out from a behavior of
complaining. It is just not going to work. You want Tov to come out, swallow it and move on.
B’ezras Hashem it will work out. (¥23¥ nR P 177 P13t 9y). Is that fair? I have to give in? Guess
what. Fair or not it is smart. That is it. Your neighbor’s son is learning to play the drums let him
play the drums. Ai you want to fall asleep and he is practicing at 11 o’clock at night? The answer
is you go to Mishmar and when you come back he will already be finished playing. It is not so
bad. Afterwards you will thank him for having you go to Mishmar. It is a serious thing. A person
who can swallow and not complain about the neighbors and friends around him or relatives who
get on his nerves, he is a Shochen Tov. (2787 72 P27°W 7210 777 X7 1K), Of all the paths Rav Yosi
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says that is the path to choose. Yevateir V’yarchik Atzmo. Swallow it, accept it and you move
away. You distance yourself. It is a lesson that a person has to have.

I have mentioned in previous years that in the Atara L’melech Rav Pam writes (page Kuf Lamed)
that the sin of the Meraglim was not just a lack of Emunah which it says in the Posuk 14:11 (-7
"2 nR-X2 ,MIR), they didn’t trust me. What did they say? The Meraglim said as is found in 13:31
(2m X397 Pin-"3). The Meraglim said they are too strong. It was a lack of Emunah.

Zagt Rav Pam but Dovid Hamelech tells us in Tehillim 106:24 (7727 782 ,3087). The source of
that lack of Emunah was a lack of love for Eretz Yisrael. If they had loved Eretz Yisrael, nothing
would be too hard. That is Rav Yosi’s lesson. Be an Oheiv, be an Oheiv Hab’rios. Then nothing
will be too hard. He will play the drums, fine. You will manage. There is a tree coming into your
pit, you are fine, you will manage.

People complain my neighbor’s tree is growing over my Sukkah and I can’t have a Sukkah there.
Guess what? The Halacha is that your neighbor doesn’t have to chop it down. We Pasken like Rav
Yosi that (2w nR Porm7% P13 5¥). You have to pay to cut those branches that are in your property.
It is coming from his tree, but it is in your property. You have to pay to cut them down. ( p1am by
XY DR Po1779). You say it is not fair. Guess what? Think again. Take the attitude that my neighbor
has a tree whose branches come over my property, I will take care of it. I want to get along with
him. I won’t complain to him. What a happy life. Not complaining and not Kvetching. Good for
your blood pressure too. With that I want to wish everybody an absolutely wonderful Parshas
Shelach. Good Shabbos to all!

Rabbi Reisman — Parshas Shelach 5781
1 - Topic — A Vort on the Parsha - To make place for the Beracha to be Chal.

As we prepare for Shabbos Parshas Shelach with a positive message from the story of the
Meraglim. This is because the hero of the story of the Meraglim is Caleiv Ben Yefuna and of
course Yehoshua Bin Nun. Let us learn from how Caleiv tried to teach Klal Yisrael to have
Bitachon, to have faith. After all, the people were dispirited and the Torah tells us what Caleiv
said. We have to understand what he was saying.

In Posuk Lamed it says (oya-n& 272 0371). Caleiv silenced the people (8" ;aYh-9R). Listen to
what he said. (7591 79¥) We will go up to Eretz Yisrael, (7R 1w17)) and we will succeed in
inheriting the land (7% ,%211 9133-°3) because we are capable of it. That is what he said. Says Rashi,
what is he saying. (7%¥1 1Y) We will go up (mn210 wy 9mIR R1M 2nw2 19°08) even if it is in the
heaven and we have to make ladders to get there and Moshe says make ladders ( 922 231 ow 1931
1"127) we will still be successful. This sounds like a very simple and unsophisticated message. We
can do what Moshe says. If he says we have to make ladders and go to heaven we could do that as
well.
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In fact, Rav Moshe explains and it is printed both in the Darash Moshe (Cheilek Aleph, page Kuf
Yud Ches) and in the Kol Rom (page Reish Samech Gimmel in Os Hei) that it is not so. That there
really is a much deeper message then seems to be at first glance. And that is the following.

Rav Moshe asks what does it mean (Qw 1231 nn0 Wwy) if we have to go to heaven we have to
make rockets and Moshe Rabbeinu should have said (3°p1% 12 21K oX) so then we will go up.
What is (nn?10 Wwv)? How many ladders are you going to make to go up to the heavens? What is
the message of Caleiv?

The Yesod in the Bitachon Hachaim that a Yid has to have. I find very often that people despair,
people are Meya’aish, people are worried. Sometimes you have a person who is already getting
older, maybe 30 years old, a woman who is having a hard time with Shidduchim. She is divorced
too, 30 and divorced. I met a woman who is 30 years old and divorced and she is very sad, very
dispirited. She doesn’t want to date. She says what are the statistical odds, I am already 30 and I
have a Get. What is going to be with me? What is the answer when someone tells you that it is
very hard, it is very difficult and they don’t see hope. Sometimes people ask me about their
Parnasa. They are having difficulty in Parnasa. There are opportunities that involve a certain
amount of risk like starting a new business.

I would like to tell you a Yesod in the Bitachon a Yid has to have. The Yesod is, your job is to
create a place for the Beracha to be Chal. What you have to do is create some method by which a
Beracha could be Chal from Shamayim. Without HKB”H’s help you will never find a Shidduch,
you will never have a Parnasa. It is all Talui in HKB”H helping you along.

Rav Moshe says this. Rav Moshe says (7730777 7¥17 27RWwD7 7%711) when a person wants to move
up (122w 71 93 MWy’ 7°7X) he has to do whatever he is able to do. (1R aR N W 17X X
2177 anRY) If he is deserving then HKB”’H will give him the Hatzlacha. (11273 n™wnw wp2a? Har
XWw) But to request from HKB”H that he give him Hatzlacha (\nx»n 7712y 0w °92) without any
effort, (992 wpah awok °X 17) (that is a quote in the Kol Rom) it is not possible. You don’t ask if
you don’t do. Your job is to make a place for the Beracha to be Chal. You are worried about
Shidduchim. Who knows what will be. We don’t know. Your job, your responsibility is to create
a place that HKB”H’s Beracha could be Chal. HKB”H could do it anyway. Of course HKB”H
could do it anyway. But the job of a human being, the Hishtadlus of a human being is to do things
so that there is a method, a vehicle by which, Hishtadlus creates a vehicle, and then that vehicle is
based on Bitachon.

When you start a business don’t be afraid, don’t fear. My father Alav Hashalom used to encourage
people, do it. I tried. Just do it. The Hatzlacha where does it come from? The Hatzlacha always
comes from HKB”H. It doesn’t come from your own Kochos, your own effort. It doesn’t work
that way.

Zagt Rav Moshe that is what Caleiv was telling the people. The people were Meya’aish, they
despaired. They said how are we going to conquer this land. Caleiv gave them a very deep message.
He said even if you have to go to heaven. What are the odds that you are going to go up to heaven?
It doesn’t matter. (Mn?10 Ww¥). You do what you have to do. You start with your ladders and
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HKB”H will make the Beracha be Chal. It is an important lesson in life. Your job is to do what
needs to be done. Hatzlacha comes from HKB”H.

2 - Topic — A Vort on the Haftara — Do Chesed in the most Mehudar’dika way.

This is from Rav Pam on the Haftorahs which is perhaps one of the most beautiful of Rav Shalom
Smith’s many Seforim from Rav Pam. Here in Parshas Shelach the Haftorah of course is the story
of Rachav Hazonah of the Meraglim in the time of Yehoshua. We find in the Haftorah the
following. As you should know, the Meraglim meaning Caleiv and Pinchas (as is brought in the
Medrash Rabbah, Bamidbar, Perek Yud Gimmel, Parsha Tes Zayin: Hameraglim) come to the
home of Rachav Hazonah, a woman of ill repute and she saved their lives. Yehoshua 2:15 (277im
1903 792 ,2203). She lets them escape by lowering them with a rope down the window. Rashi says
(°% 21N 1782 "nXLM 1982). Meaning that that rope she had used to bring people up to her window
who were coming for reasons that are not respectable, and now she used the same rope for a Dvar
Mitzvah. Of course later Rachav was Megayeir and she ended up marrying Yehoshua. Chazal say
that eight Neviim came from her including Yirmiyahu Hanavi.

The Yalkut brings in Yirmiya Perek Lamed Ches when Yirmiya is thrown into the dungeon which
is not the dungeon that is a jail in America but a pit. A jail in ancient days was a pit and in the
bottom of the pit was mud and the criminal sunk into the mud and could barely move, stuck in a
Bor, stuck in a pit. That is what the Nevia Hasheker did to Yirmiya, they threw him into the pit.

Later when the Nevia Sheker disappeared, Tzidkiyahu pulled Yirmiya out of jail. How did he pull
him out of the pit? He was doing this secretly. He didn’t want to call people in. He got a rope,
threw the rope down, Yirmiya put it around his arms and under his underarms and he was pulled
up. It was very painful. Chazal say that he put Shmattas between the rope and his underarms so
that when he got pulled up it shouldn’t hurt that much, but it was painful.

The Medrash says that Yirmiya said Halevai with a Sulam this should have been done. Why do 1
have to be pulled up in such a painful way, I wish there would have been a ladder. The Ribbono
Shel Olam said you are being saved in the Zechus of Rachav Hazona and she used ropes, she didn’t
arrange a ladder for the Meraglim to escape. You have as much Zechus as she had.

Zagt Rav Pam, we learn from here that when a person does Chesed he has to do it in the best way
possible. You may think I am doing this person a Chesed, look what I am doing. He is stuck in
mud, he is sunk in mud and I am pulling him out. [ am doing a Chesed I am saving the Meraglim’s
life. What am I doing? They are getting saved by Rachav Hazona. The nature of a person is that
when he does a Chesed, he gives the poor person something, that is good enough for him. Really,
when you are doing a Chesed you should try as best you can to do it in the most Lechatchila’dika
way, in a Mehudar’dika way.

Rav Pam said that his Zeidy the Shedlitzer Rav was in Shul and Friday night after Davening was
over the Aniyim would be in the back and the Gabbai would send an Ani to a home. This particular
Friday night there were two Aniyim. One was a heavy man who obviously enjoyed eating and the
other one was a thin professor type who obviously enjoyed learning. So the Gabbai figured I will
give the Rav the little professor fellow and they will talk in learning.
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Afterwards the Shedlitzer Rav said to the Gabbai you think I need a Chavrusa for my Seuda, |
want to do Chessed. I want to do Chesed in the most Mehudardika way. Next time send me the
one who is going to eat a lot. I want to do Chesed, Mehudardik Chesed. I need someone on a diet
to come to me? I need someone who enjoys eating. What an attitude towards Chesed.

I notice that when collectors come to my door from Eretz Yisrael, I feel terrible for them. They
travel from Eretz Yisrael and they go door to door, sometimes elderly people. How much can I
help them already? I offer them a drink, I offer them the use of the bathroom which sometimes is
something they are ashamed to ask. Sometimes they take me up on it. We try. Do we do enough,
no. But do Chesed in the best possible way.

3 - Topic — Current Events

I would like to share with you some pain about current events. It has been a very difficult year and
a half. The pandemic, the negative publicity Orthodox Jews have gotten here in this country, the
Lag B’omer tragedy, the Erev Shavuos tragedy Rachmana Litzlon. We should not belittle the
tragedy of this week.

In Eretz Yisrael they are forming a government without any Frum parties. Frum parties are
excluded from this government. Anti-Frum people are here. Who is the government? Self-
proclaimed opportunists. They themselves don’t have any common philosophy. Opportunists. It is
Rachmana Litzlan. That is the Eitza in Eretz Yisrael. That is the Eitza to bomb our enemies and to
exclude the Frum people. That is the Eitza? It is very difficult. What is going to be with the Iran
treaty now that there is a non-government? Oy!

I would like to ask of all of you, after Aleinu L’shabei’ach in your Siddurim there are three
Pesukim and you should please say them with Kavana. The Pesukim are talking about times of
danger. (X2n 2 DYY7 DRWRI OXDD 7097 KA 9X). Don’t be afraid. (.02 X?) 737 1127 .790) 73V XY
op 1y °3). ("oN) 73y 1xy). HKB”H protect us. Protect us. We have plenty of enemies in the world.
(23p2 ®2) 127 1727 .79 My wy). HKB”H give us protection.

In a time where the world around us is (7%¥ 3¥¥) we need to strengthen our Tefila and perhaps by
adding these Pesukim we will have an extra added measure of protection. May HKB”H be Maigen
on Acheinu Bnei Yisrael B’chol Makom She’heim.

With that I want to wish you, it has been a very difficult year, a very challenging year. Simchas
Torah was not a Simchas Torah if you remember. For many Yidden in many places of the world,
Purim was not a real Purim. Pesach was not quite the Pesach it should be. Lag B’omer was not the
Lag B’omer, it was a day of tragedy. Shavuos with the Erev Shavuos tragedy. HKB”’H please give
us our wish that just like the Simchas Torah was not a Simchas Torah. And the Purim, Pesach, Lag
B’omer, and the Shavuos. Let it be that the Tisha B’av should not be a Tisha B’av and we should
finally be Zoche to a Geulah Sh’leimah B’karov Mamash. A Gutten Shabbos to one and all!
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Rabbi Reisman - Parshas Shelach 5780
1 - Topic - A thought on Mitzvah B'tzuras Aveira.

As we prepare for Shabbos Parshas Shelach. As we go into the Parshas Hameraglim there are a
couple of thoughts that I want to share with you regarding this Parsha. We Lained today before
Sheini in the Tza'va of Moshe Rabbeinu to the Meraglim that as is found in 13:20 ( ,appionm
YORT M9 onnp?Y ). He said bring back from the fruits of the land. We know that Moshe Rabbeinu
was very Mechasheiv the fruits of the land when it says that he didn't go into Eretz Yisrael. The
Lashon of the Gemara is that you have to eat from the Peiros of the Aretz. Moshe Rabbeinu had
some Chashivus to the Peiros of the Aretz and he told them to bring it back. Fine.

The word (anpinnd) ) you should be strong and bring back from the Peiros of the Aretz needs a
Bi'ur. (y87 191 0AnpY ,0npinnT) ) you have to be strong. How heavy were the Peiros already,
they were big but what is (appinna) ), what is the Chizuk that is needed?

The Ramban says something and if [ understand correctly he says that he (appinnia) ) be strong.
People are going to see you carrying fruit and they are going to realize that you are Meraglim, you
will be afraid to do it. So Moshe Rabbeinu said don't be afraid that they will realize that you are
Meraglim. It is very hard to understand the Ramban because what does he mean? People are
carrying fruit it means that they are Meraglim? Does it mean that no one eats fruits any other time?
Of course people eat fruits. It is very difficult to understand the Ramban.

The Klei Yakar says a different Teretz. The Klei Yakar says the language of the Posuk that we
Lained is (2°23y °7192 ,°»2--2°220) s7IRT 190 annp? ,anpinnm) ). That it was the harvest season.
The Klei Yakar says that there are guards at the vineyards, at the fields so (apnp?3 ,onpinnm ).
Be strong and take. The idea is that you have to get around the guards to be able to take. Okay. It
seems like a Pshat. Not a Mussar Pshat but a practical Pshat.

I saw Rav Shteinman in Ayeles Hashachar (page 76) and he says the following which fits in as
you will see in a moment to the Klalim which we have shared in the past. Rav Shteinman asks that
it is Gezaila. I would have thought that you go and buy some fruit from the fruit store. But the Klei
Yakar says no. There were Shomrim and you had to find a way to take it.

So Rav Shteinman asks that this is Gezaila and there is a Man D'omar (in Bava Kamma 113a
bottom of Amud) who holds that Gezel Akum is D'oraissa and another Man D'omar who holds
that Gezel Akum is D'rabbanan. If you hold that Gezel Akum is D'oraissa then it is certainly a
problem. If you hold Gezel Akum is D'rabbanan then it is Mis'taver that the Meraglim kept the
things that even though the Rabbanan didn't Assur it yet, but there is something wrong with it and
the Nesiim would keep to it. So Rav Shteinman asks what was the Heter to steal?

He says that it was Hora'as Sha Al Y'dai Moshe Rabbeinu. Moshe Rabbeinu told them that even
though there is a Issur to steal even from a Goy, but in this instance by a Hora'as Sha when you
have a reliable Navi he could issue a Hora'as Sha. So he told them that you are allowed to steal
from the Peiros Ha'aretz. This is what it says in the Ayeles Hashachar.
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This fits very well with an old Klal that I have mentioned numerous times from Rav Tzaddok. Rav
Tzaddok writes that we find certain Mitzvos in the Torah that are in the Tzura of an Aveira,
meaning to say the Torah says do it even though there is a Tzad Aveira Shebo.

For example, saying Lashon Hora L'to'eles. Lashon Hora L'to'eles is Muttar and in many cases it
is a Chiyuv, it is a Mitzvah to be Matzil somebody, but it is in the Tzura of an Aveira. It is B'etzem
an Aveira.

Another example is Yibum. When someone is M'yabeim, when someone marries his dead brother's
wife, it is a sister in law. Normally that is an Ervah but here it is a Mitzvah. Sometimes you have
a Mitzvah B'tzuras Aveira.

Zagt Rav Tzaddok, anytime you have a Mitzvah B'tzuras Aveira you have to be totally Lishmah.
It has to be in Ganzen Lishmah because there is a Tzad Aveira Shebo. In order to do a Mitzvah
B'tzuras Aveira it has to be Lishmabh.

That explains why Chazal say, the Gemara says we don't do Yibum Biz'man Hazeh. So one Man
D'omar in the Gemara says this is because if a man gets married to his sister in law not L'sheim
Mitzvah but L'sheim Yofi. Either because she is a beautiful woman or because she is a rich woman,
so Nimtza K'bo'el Es Ha'ervah. The Gemara says it is like marrying an Ervah. What do you mean
that he is marrying an Ervah it is a Mitzvah?

Zagt Rav Tzaddok, no. A Mitzvah in the form of an Aveira needs a tremendous focus of L'sheim
Shamayim. The same thing the Chofetz Chaim says about Lashon Hora L'to'eles. If you don't like
somebody, maybe for good reason because he stole from you. You hate him. Someone then comes
to you and says I am hiring that person to take care of my cash register, can you tell me something
about him?

Lashon Hora L'to'eles you have to tell him. Zagt the Chofetz Chaim you have to do it totally
Lishmah. If you have Sin'ah to him you can't do it. What do you do if you have Sin'ah? The Chofetz
Chaim says that you have to get the hatred out of your heart, which is very hard to do. But if you
are saying Lashon Hora L'to'eles it has to be 100% L'sheim Shamayim. When there is a Mitzvah
B'tzuras Aveira it has to be L'sheim Shamayim.

Rav Tzaddok writes that when Moshiach will be here and there will be such a thing as Onshei Bais
Din. (I don't know if in Yemos Hamoshiach that anyone will be Over an Issur Malkus but let's
say). So Bais Din puts out an ad in the paper that we need someone to do the hitting. Job available.
You can hit people. It is the Mitzvas Malkus. [ would think that everyone would go running. Like
today with Pidyon Peter Chamor which is a rare Mitzvah, go running.

So there is a Mitzvah of giving Malkus which most probably you make a Beracha Asher Kidishanu
B'mitzvosav V'tzivanu to give Malkus to someone who is Chayuv Malkus. Zagt Rav Tzaddok,
don't run for the job. Hitting somebody is an Aveira. It is a Mitzva B'tzuras Aveira so it has to be
totally Lishma. Not so Pashut to do. That is an old Yesod which we mentioned in the past.
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Coming back here. (Y87 *197% 0anp? ,0np1nnd1). This Mitzvah is B'tzuras Aveira, it is Gezaila. It
is Gezel to steal from somebody. You want to steal from somebody it has to be totally Lishmah.
(app1ond)) you have to be strong when you take something that is not yours. It has to be Kulo
L'sheim Shamayim.

2 - Topic - A thought on the idea of Esrim Shana

The Posuk says that the people who were there in the time of the Meraglim from the age of 20 and
above will not go into Eretz Yisrael except for Caleiv Ben Yefuna and Yehoshua Ben Nun. There
is an Agaddata Gemara in Shabbos 89b (21 lines from the bottom) that says that HKB"H wanted
to punish Klal Yisrael and Yitzchok Avinu said, look a man lives 70 years. ( 278 @ nuw 72
Ra9DY 10 30N 57 7' WD e RMDIDT 77''0 BT PRan 1R W by DRy K97 PRy BT mw awaw
RAPDY “hY RaDD IXD AR 2w 2210 DR Y210 IR 2R RAPDY 998 SNN 170 WD KOS NU3TY Doy MR
7» ). So from 70 deduct 20 because for the first 20 years a person doesn't get punished. This
leaves 50 years. For the 50 years he sleeps part of the time and he eats part of the time he works
part of the time. How much time is there left for Aveiros? So (799 X399 %9y Rap ) forgive Klal
Yisrael.

But the Gemara seems to say that (37299 nwiy 897 7wy 7 ) that the first 20 years you don't get
an Onesh. Whoever heard of such thing? It is only until you are a Bar Mitzvah that a person doesn't
get an Onesh. So from 13 until 20 you do get an Onesh.

From here there are those that understand that in Dinai Shamayim you don't get an Onesh until 20
years old. The Chacham Tzvi in a famous Teshuva, Teshuva Mem Tes says that this is an Aggadata
Gemara and has nothing to do with Halacha. You get Onshim from 13.

Could it be that a boy who is over 13 years old that did an Aveira B'shogeig brings a Chatas. Why
is he bringing a Chatas? In Shamayim he is a Kotton. Could it be that if he gets Hasra'a he gets
Malkus but if he does it B'maizid then in Shamayim he is still a Kotton and gets nothing? It can't
be. The Chacham Tzvi is not happy with it. However, as the Chacham Tzvi himself points out, the
Makar is from the Meraglim. By the Cheit Hameraglim anyone under 20 wasn't punished. It needs
a Hesber why is this so?

There is a Natka Mina in this L'dina. The Magen Avraham in the beginning of Siman 219 says
that Birchas Hagomel is not something that we are Mechaneich Ketanim. Did you ever think about
it? Someone under Bar Mitzvah doesn't Bentch Gomel. Why not? Every other Beracha we teach
Ketanim to make. Why not Birchas Hagomel?

Zagt the Magen Avraham, because Hagomel L'chayavim Tovos. Under 13 you are not Chayavim,
he is not Chayuv. A child does not get punished for his Aveiros under 13. So therefore, a child
under 13 doesn't Bentch Gomel. This is what the Magen Avraham says and that is how the Mishna
Brura Paskens.

Rav Akiva Eiger in his notes to Shulchan Aruch changes this to a Lachmei Todah. He says what

do you mean? If so, then until 20 you shouldn't Bentch Gomel because there is no Chayavim Tovos
as in Shamahyim there are no Onshim until 20. So why does someone from 13 until 20 Bentch
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Gomel? That is a Gevaldige Kasha. This whole business with 20 years old would certainly need
some sort of a Hesber.

The Gilyonei Hashas on Shabbos 89, Rav Yosef Engel brings on the Mari Abuhav that after a
person gets married for the first 20 years there are no Aveiros. When you get married there is a
Kapparah for your prior Aveiros and then you get 20 year of no Onshim. This is very hard to
understand. From when you get married you get 20 years of no Onshim? What are you talking
about?

There is a Havana as follows. After 13, Chayuv, the assumption is that you are a Bar Mitzvah and
you are Chayuv. We see many times that when parents have children, that the children are not yet
holding by doing Avodas Hashem properly at age 13 as they are still immature. Parents who have
Rachmanus on a child when he is a Kotton when he oversleeps. However, when he is Bar Mitzvah
he has to get up for Zman Krias Shema as he is Mechuyav and he is obligated.

I tell people, your son is still a Kotton when it comes to these Mitzvos. What do you mean, he is
already Bar Mitzvah? Yes, not everybody at Bar Mitzvah is already Higi'a L'ol Hamitzvos. That
is the way it is. It depends on the person.

A person gets married. Of course Onshim that have to do with person Aveiros have nothing to do
with marriage so of course he would get a regular Onesh. But when it comes to marriage it takes
a long time to know how to deal with married life. Just like a Kotton you can't expect him to know
how to do Mitzvos, when someone gets married it takes years to develop the proper sensitivity not
to make mistakes. Every married couple makes mistakes and do things that hurt each other. Until
20 years Lo Man'shinan Lei. If you make mistakes it is a learning process. Until 20 years it is a
learning process. By 20 years you should know.

Now if anybody listening to me is single and will think what? 20 years it takes used to marriage.
The rest of us know, what within 20 years you can used to how to deal with marriage. Amazing!
By 20 years you have to know!

But it is Yetochen that there is this Musag that up until a certain time a person is not yet ready, not
yet prepared. He is not ready to go. He is Chayuv but HKB"H sort of pardons him. HKB"H says |
understand. Not everyone is holding there.

In the Dor Hamidbar those under 20 were swept up in the enthusiasm, in the energy of the crowd
and their rebellion against Moshe Rabbeinu. It is hard to hold them responsible. In our generation
the younger people run the show. It was never that way. The younger people had to get along with
the older people. Under 20 they got swept along. There was no Onesh for someone under 20.

The same thing over 60. Someone who is already elderly he couldn't. It could be that he was a
Zakein and people asked him Shailos but when it came to the energy of a crowd that is all in a
frenzy about what is going on, the 60 year old doesn't have a Shprach. So it may well be that this
is the answer to the riddle of how that can be. So one thought on Mitzvah B'tzuras Aveira and one
on the idea of Esrim Shana.
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3 - Topic - A Kasha on the Parsha

It says in 13:28 (o 1R ,Payn °72°-03)) and 13:22 (P3w7 °7°22 20 "WW 12 nk o). Rashi brings on
13:22 that the Nefilim were the Anakim. They were the ones that fell in Min Hashamayim. Giants
are called Nefilim. Why? Because in the generation of Enosh there were certain Neshamos that
Rashi brings at the end of Beraishis 6:4 (X)7 2°p1y W9 N2y NwH21 ,02W0 DR 12°071 1901w aw 7).
That they came down from heaven so to speak. These were the giants that were encountered by
the Meraglim.

I have a Kasha. There was a Mabul in between. How can it be that the Meraglim saw the Nefilim
as the Nefilim had died already. If you are going to say that the giants didn't die but we all know
that Og held on to the Taiva and he didn't die but it seems that everyone else did die. So what is
going on? Why were there Nefilim? Isn't that a great Kasha!

I should really leave you with the Kasha so that you should give it thought. However, someone did
write a letter to Rav Chaim Kanievsky with this Kasha. Rav Chaim wrote four words K'darko.
Ulai, Bnei Og Hayu. Og survived and perhaps they were the descendants of Og. That answers a
seemingly difficult Kasha.

And so, we prepare as the world starts hopefully B'ezras Hashem return to a more normal pace.
Those of you who were bigger Masmidim before the lockdown go back to being bigger Masmidim.
Those of you who became bigger Masmidim during the lockdown stay where you are.

It is a challenge to go back to a full schedule. Do it. Make it happen. As we prepare for the summer
of Taf Shin Pei. It should be a time of Aliya. Those of you who are learning Daf Yomi you should
know that the last 12 - 14 Perakim of Shabbos have all of the Issurim D'rabanans of Shabbos. A
lot of Halacha L'mayseh. A lot of short Perakim of 4 or 5 Blatt. Rav Elazar D'mila which is a
Geshmake Perek about Bris Milah. You are going to have such a wonderful summer. IY"H may it
be a summer of Hatzlacha for all of Klal Yisrael!

Rabbi Reisman - Parshas Shelach 5779
1 - Topic - The greater the Kedusha the more the Kochos Hatuma attack

As we prepare for Shabbos Kodesh Parshas Shelach. The Parsha of the Meraglim. The Parsha of
many Mitzvos which are mentioned here for the very first time. I would like to begin with a
Kla'liosdika (a general) thought regarding Mitzvos in general and the Meraglim in particular.

I would like to begin with something that Rav Pam used to say, Margila B'pumai, and I probably
mentioned it once in Parshas Emor, that the GRA once visited his mother's Kever together with
his brother on the Yahrtzeit and on the way back commented on how happy their mother was that
they had come.

The next Yahrtzeit came around and the GRA's brother naturally went back to pick him up. After
all, if the mother was so happy, something that only someone like the GRA could recognize, then
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it should be repeated. The GRA said no. The GRA said I suffered much from visiting the Bais
Hak'vares.

The point that Rav Pam made was that the higher Kedusha that someone is, the more that the
Kochos Hatumah attach themselves. We don't suffer from sitting in a Bais Olam because the
Kochos Hatumabh are not interested in us.

The Heilege GRA, with the Heilege Kedusha that he had, was such that the Kochos Hatumah
attached themselves to him and Rav Pam said that that is why a Kohen who has a Yichus of
Kedusha doesn't go to a Bais Hak'vares.

That is why the Minhag is that a M'uberes doesn't go because the child that she is carrying is in
Kedusha. The Kochos Hatumah attach to a higher level of Kedusha. This Yesod I have seen over
the years in many places.

Regarding our Parsha, it is a Davar Pele, how such holy people such as the Meraglim could go into
Eretz Yisrael and fall as they did. The answer is just the opposite. It is because they were great
people and great people who were going to a Makom Kadosh, so there the Nisyonos are greater.
As it says in Koheles 7:14 (2> %87 apy ,m1-nuy? m1-n§ 03 ). The more the Kedusha the more the
Nisayon and they didn't make it with the Nisayon.

In the Netziv's Meishiv Davar, Teshuva Mem Daled, he answers with this Yesod a Davar Pele that
when Ezra during the time when the Jews returned to build the second Bais Hamikdash, very few
Jews returned comparatively. There were 40,000 - 50,000 Jews that returned and that was it. He
says that the Yidden were afraid to go back. They knew Kedushas Eretz Yisrael was such that
brings with it Nisyonos of Avodah Zora. They were fearful to go to a place with elevated Kedusha
because comes with it an elevated level of Nisayon.

I saw also another Pele which is answered with this. How is it that Dinah was kidnapped for Znus,
such a Heilige woman and she was kidnapped for Znus. It happened to Sara and it happened to
Rivka. How is it that in four generations that three of them should be kidnapped for Znus? A Davar
Pele! When do such things happen?

The answer is the same idea. The greater the Kedusha the more the Kochos Hatuma attack. That
is why it happened to them as well.

I saw answered with this also a different idea. The Kohen on Yom Kippur, they kept him up all
night and prayed that he shouldn't come to Tumas Keri, personal Tumabh. It is a Pele! How many
people come to this type of Tumah on Yom Kippur? That a Kohen Gadol, a Heiligie Yid should
come Lidai Tumah?

Farkert, because it is the holiest night of the year, at the holiest place and with the holiest person,
the Kochos Hatumah attack. This is a Yesod that the greater the Kedusha the more the test. I
believe that it is the Ohr HaChaim Hakadosh in Parshas Chukas who says that is why Tumas Meis
at least according to some only applies to a Guf Hayehudi and not to a Guf Ha'akum. This is
because the higher the Kedusha the higher the Shaychus that a Davar Tamei has.
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This is an important Yesod. It is a Yesod to recognize. With this in mind on the last day of the
Zman, during the summer in Bein Haz'manim, some young men who are very Matzliach in their
learning all year, they really learn with Hasmada and Havana, find it very hard to make it to the
Bais Medrash.

I am in camp and I see that there are some who come plenty and there are some who you don't see
in the Bais Medrash, maybe the first day and that is it. It is a Pele! I realized the Kochos Hatuma
attack. When there is an opening, they attack. Farkert, somebody who Takeh has a Geshmak in
learning, has the Madreiga in learning have to be careful.

If you go to Eretz Yisrael you have to be careful as it is a Makom Kadosh. Somebody who is
devoted to learning has to be careful. The Yeitzer Hora Shtells every time it has the opportunity.
A very important Yesod.

There is a similar idea mentioned in Rav Schwab's Sefer about the Nisyonos of the Dor Habidbar,
how those Nisyonos also came because they were on a higher level of Kedusha.

2 - Topic - A continuation of the topic from last week's thought from Rav Moshe regarding
doing a Mitzvah when you can't do the full Mitzvah

Let us move on to another topic which is something that I mentioned last week and there was some
feedback. I mentioned in the name of Rav Moshe that since with Hashkafa a person should have a
connection to Mitzvos, so if someone for some reason can't eat a Kezayais of Maror which was
the example should at least have a Mashe'hu to show his connection even though you are not
Mekayeim any Mitzvah at all.

The question was from two directions. Is there really an Inyan to do it? From the other direction,
maybe a person is Dafka supposed to do it. Maybe a person who can't do a whole Mitzvah should
do half a Mitzvah? This was the discussion that came up during the week.

I want to tell you that in the Birkei Yosef in Siman Taf Pei Beis. The Birkei Yosef is the Chida's
Sefer on Shulchan Aruch, he talks about someone who can only eat or only has a Chatzi Shiur of
Matza. He brings from the Shvus Yaakov in Teshuva Cheilek Beis, Siman Yud Ches who says
that if you only have less than a Kezayis of Matza there is no Mitzvah to eat it. It could be the
Hashkafa idea that Rav Moshe mentions may be Emes but Rav Moshe holds like the Shvus Yaakov
did before him that there is no Mitzva B'etzem at all.

On this, the Birkei Yosef says that there is a K'tzas Mitzvah. Just like we find that you are not
allowed to eat Nevailah that Chatzi Shiur Assur Min Hatorah. That if you eat half a Shiur of
Nevailah it is an Aveira as well. So just like Chatzi Shiur is an Issur D'oraissa, by a Mitzvah too
there is an Inyan of a Chatzi Shiur being an Inyan of a Mitzvah.

The Kli Chemdah in Parshas Pekudai Os Daled discusses this and sublets. Anybody who

remembers the Lomdus of the Sugya of Chatzi Shiur Assur Min Hatorah will realize that it has to
do with that Lomdus. Why is a Chatzi Shiur Assur? The Gemara says Chazi L'itz'tarufai. That
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means that if you are only going to eat half a Kezayis of Nevaila you are also Over an Aveira.
Chazi L'itz'tarufai, it can become an entire Zayis.

There are those who learn that it is a Sibah and those who learn that it is a Siman. Meaning, some
say since it can turn into a whole Kezayis so then if you eat a whole Kezayis of Nevaila then every
part of that Kezayis is part of the Issur D'oraissa including the first part, so it must be that the first
part is an Aveira.

Others say that it is just a Siman. The Torah says don't eat Nevaila, it means don't eat a bit of
Nevaila. Chazi L'itz'tarufai. Lechora, it would be a Nafka Mina by a Mitzvah. If you say the first
way that Chazi L'itz'tarufai is the Sibah, the reason, so here also if a person eats an entire Kezayis,
so every bit of the Kezayis is a Mitzvah, so Mimeila it is true that every part is a Mitzvah so then
Chatzi Zayis should be a Chiyuv as well.

On the other hand, if it just a Siman L'davar, that the Torah doesn't want a person eating Nevaila,
so that is by an Issur, but by a Kiyum Mitzvah there is no such Siman of Chazi L'itz'tarufai, and
Mimeila, the entire Cheshbon, the entire calculation would actually not be accurate and it would
somehow fall apart. And so, a Lomdishe Shtickel and a Machshava Shtickel, and these are ideas
that come to mind as we prepare for Parshas Shelach.

3 - Topic - The summer months - Make it a time of Aliyah

Of greater importance, the upcoming summer. The summer months. It should be a time of Aliyah.
Such a time of Nisayon. Such a time of difficulty. Such a Bitul Zman. People do homework with
the children during the year, at least they are doing homework, they are learning Chumash. You
need to have a second grader do the Parshas Hashevua with you and when the second grader doesn't
do it then you don't learn the Parshas Hashevua? A Davar Pele! How can it be that there are such
people, there are such adults? Does it make any sense?

As the summer comes, setting goals and doing the things that you have to do and things that you
know you are supposed to do, there is no reason in the world there should be any less learning in
the summer. Aderaba, let it be a time of Aliyah. Undertake, Chap a Perek. Grab a Perek of Shas to
learn properly, to learn B'iyun. You will enjoy. Let it be a summer of Aliyah for all of us and all
of Klal Yisrael. A Gutten Shabbos!

Rabbi Reisman - Parshas Shelach 5778

1 - Topic - A Beautiful Diyuk in the way Eshkol is spelled in our Parsha from Rav Chaim
Kanievsky who was Mechavein to what it says in the the Sefer Hak'sav V'hakabalah.

As we prepare for Shabbos Parshas Shelach, a difficult Parsha. A Parsha of the Meraglim, also the
Parsha that contains numerous Mitzvos. And so, let us begin with some thoughts on Parshas
Shelach. I have mentioned to you in previous weeks including last week that Rav Chaim Kanievsky
Shlita in his Taima Dikra very often Darshuns the Chaseiros and Yeseiros. The places where the
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Cholem sound alternates between being spelled with a Vav or without a Vav and again he does it
in this week's Parsha (on page 170 on 13:23 & 13:24).

In this week's Parsha we have the words Nachal Eshkol which appears the first time Choseir as is
found in 13:23 (75§ 2mI-7v 1827) and subsequently it is spelled Malei as is found in 13:24 (2ipn?
2iawx Pm3 8P ,X173). This needs an explanation.

It is interesting that in Devarim 1:24 (%5%& 201-7v 3%32) that it is spelled Choseir as well whereas
in Parshas Mattos 32:9 (212w 2n03-7v 39y7) it is spelled Malei. Here we have various spellings not
only for the word (?12wx) but for the place (2i3wy m1) where it is sometimes Malei and sometimes
Choseir and comes Rav Chaim Kanievsky Darko Bakodesh with Pshat.

(5iawy 2m1 ) was originally named (?12wx 7m1) after a friend of Avraham Avinu (75¢X) in Parshas
Lech Lecha 14:13 his name was spelled not Malei (without the Vav) (95¥R) and therefore, ( %m
99YR) is the portion of (79¢X) of the man named (22WR).

Later, the Shevatim took 13:23 (2°23y 212wR)) a cluster of grapes. (2°23y 2i2wR)) when the word
(212wR) is used in relationship to grapes it is always spelled Malei (?2wR). The Posuk says that
initially it was called (?5Wx 2m1) which is named after the friend of Avraham Avinu and
subsequently in 13:24 ( In72-79K ,213%%7 NITR 2y 20w 201 X X370 0ipn?) the name (213wK) stuck
because it was meant to refer to the cluster of grapes.

Zagt Rav Chaim Kanievsky it is beautiful. Before the Meraglim take the grapes it is called ( 7m3
95wR) Choseir and that is what we find the first time in the Parhsa (25W% 2m3-79 383). They arrived
and it is still the old (25wx 2m).

The same thing at the beginning of Devarim in 1:24 (%5¥x 5m3-7v 3322) when they arrived it is
called (5wx 7m1) which is Choseir. Subsequently they take (2°2;y 213wX) spelled Malei and from
then on (?13Wx 2031 8P X7 0ipn?) is called (13wy 201) Malei. The same thing in Mattos (-7¥ 123
PIRT-NR IR ,2I9WR 2m3). Once they took the cluster of grapes then subsequently Eshkol is spelled
Malei. Again the lesson being that although you don't always catch it quickly in the Torah it is
B'diyuk that sometimes it is Choseir and sometimes it is Malei.

I just took a look at the Sefer Hak'sav V'hakabalah and I see that Rav Chaim Kanievsky was
Mechavein to what it says there. This entire Vort is found in Rav Chaim Kanievsky in Taima Dikra
and in the Sefer Hak'sav V'hakabalah (Bamidbar 13:23 on page 232) both in this week's
Parsha.

2 - Topic - A Vort from R' Yaakov on the use of the word Anashim for the Meraglim.

Let us move on to a second explanation of a word but this time there is a Mussar in it as well. We
find that the Meraglim are called as is found in 13:3 (2°W38 0%2). Rashi says ( 7% Xpnaw 2wiIR 95
mawn) that when it says (2°W38 0%2) it is a Lashon Chashivus that (77 0°9w2 7vw 7nRY) at that time
they were Keshairim. The Sifsei Chachamim is bothered that Anashim does not really always
denote Chashivus and he wants to know where Rashi got this notion that it is this way. What is
bothering him it seems is that later in the Parsha when the Meraglim return they are still called
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(@waR). 13:31 (ay3-28 nivy? %911 X9 1w ,iny 1%y-19R o°wing)). We find later in Posuk Lamed
Aleph that they are called Anashim and there they are certainly not Chashuvim, they are certainly
not doing anything that is good and wonderful. This Kasha bothers the Sifsei Chachamim.

I would like to suggest an answer based on Rav Yaakov Kaminetzky in the first Vort on Sefer
Devarim (in his Sefer Emes L'yaakov on page 467) on the word (2°%1X). (2°%1X) is plural not for
Enosh. Many people think that Enosh is a human so that (2°%JX) is plural for Enosh. It is not so.
Anashim is actually plural for Ish as Rav Yaakov there explains. That the plural of Ish is not Ishim
but Anashim. Why is this so?

Zagt Rav Yaakov, in most languages the plural for person is not persons but a new word people.
So that the plural of Ish is not Ishim but Anashim, a different word. Why so? Because human
beings have a certain power as an individual and a greater power as a group. A group of people is
not a number of people. One egg is a Bai'a and a dozen eggs are Baitzim, they are 12 one eggs.

Human beings have a potential to become so much greater when they band together as a group.
That is why in most languages the plural for an individual person is not persons as it is in English,
but people a totally new word. Ish becomes Anashim a totally new word. The Koach of Anashim
is the grouping together of people. The fact that people have a certain extra Koach when they come
together.

Anashim is a Lashon Chashivus. The Chashivus of the Meraglilm was their Koach to be a group,
to be a Chaburah, to work together. Unfortunately, they didn't use it for the right thing and
subsequently they were still Anashim, a Chaburah coming together. But that Chaburah was not a
Chaburah for good things. But it is Anashim. They had more power than they would have had as
individuals, the grouping together of the people.

This would fit well with an explanation of Moshe Rabbeinu's need to give a Berachah to Yehoshua
which it says in Targum Yehonasan that it was (\n11n1y 7:n%). Rav Chaim Kanievsky in Taima
Dikra (on page 169 on 13:16) explains, unlike Kaleiv who was a fierce individual, Yehoshua was
a person who was prone to be working with a group because of Anivus and not fight with the
group. That is why he needed a special Shemira. The Koach of the Meraglim was the Koach of the
group and that energy as a group which could be positive is something which Yehoshua might fall
prey to and needed a special Beracha.

3 - Topic - A thought on the Yeitzer Hora of Hisnagdus.

This thought takes us past the punishment of the Meraglim to the Mapilim as is found in 14:44
(N0 WRA-9% nivye ,39ey0). There were Yidden who said no, we are going into Eretz Yisrael and
even though Moshe Rabbeinu said as is found in 14:41 (n%¥n &2 ,x¥7) that it is not going to be
successful, (177 WX1-28 niPy7 ,12997). It is a big Chiddush that the same people who were afraid to
go suddenly decided that they would go even without Moshe Rabbeinu's blessing. I had once seen
I believe in the name of the Yid Hakadosh (of Peshischa 1766 - 1813), that he said the following
insight. He said there is a special Yeitzer Hora of Hisnagdus, there is a Yeitzer Hora of what |
would call "Efsher Farkert." Of a person being told one way is good and he thinks maybe the other
way is good. Efsher Farkert.
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The most famous place where this appears is in Tosafos and the Ran who explain Gadol Hamitzuve
V'oseh Mi'mishe'aino Mitzuveh V'oseh. That someone who is commanded, he is a Mitzuveh
V'oseh has a Yeitzer Hora to not listen once he is commanded and Mimeila that Hisnagdus, that
desire to not listen is a Yeitzer Hora, it is a challenge. So Gadol Hamitzuve, one who overcomes
that desire of a person to be Misnageid, to go against what he is told.

The Brichas Hama'ayan on Megillas Rus explains Ain Tzav Ela Lashon Ziruz. We find that the
word Tzav, command, is a Lashon of Zerizus, be Mezareiz them. Why is command a Lashon
Zerizus? He says the same thing. He says when you are commanded to do something there is a
natural Hisnagdus, nobody likes to be told what to do and since nobody likes to be told what to do
there is a Hisnagdus. It is human nature.

With this, it is answered the Kasha of the Rishonim in Shabbos 88a (18 lines from the top) ( 7pow
N33 7T AR aveY 7"'apn) that Hashem forced Klal Yisrael at Har Sinai and the Kasha is that
they already said Naaseh V'nishma, they said it perfectly willingly. Why did He force them?

The answer is when they were given the option of going one way or the other they answered
willingly Naaseh V'nishma. At Har Sinai they were commanded. Once they were commanded
there is a Yeitzer Hora of Hisnagdus and then (9932 97157 nR 2mvp 17'"apn nosw).

It is an important lesson in human nature. (277 WX1-5% ni%y2 ,1989°1) how could they do it? When
they were commanded to go they were thinking maybe it is not so smart, Efsher Farkert. But once
they were told don't go, the Yeitzer Hora went the other way. It is an important lesson. Very often
I find that when you are during a Seuda you have time, you glance into a Sefer, into a book, you
Schmooze with somebody and you are in no rush. The minute you have to Bentch you are in a
rush. You are thinking where do you have to go. It is this Yeitzer Hora, the Yeitzer Hora of
Hisnagdus to a command. It makes no sense but you have to realize that it makes no sense.

The same thing in a relationship between a husband and a wife. Very often men complain that the
wife asks their advice and then she does the opposite. Why is it this way? Why is she asking for
advice in the first place? I assume that women complain the same thing regarding men asking them
for advice and then not listening to them (if men ever ask for advice).

Be that as it may, if a person is not sure what to do and there are two possibilities and they are
strong possibilities and a person may be in a situation where he just cannot make up his mind.
Someone tells him do it this way. It is human nature to have a Hisnagdus to being told as nobody
likes to be told what to do and therefore, as soon as you are told one way it is human nature to
think Efsher Farkert. Don't be insulted. It is human nature.

At any rate, these are my thoughts for the Parsha of the week, Parshas Shelach. All three on the
topic of the Meraglim, the story of the Meraglim, the Maiseh Hamiraglim. Something to learn
from. If you make a mistake sometimes you have to suffer from it for so long. Klal Yisrael is still
struggling. Be that as it may, I want to wish everybody a wonderful Shabbos, the best Shabbos
ever. A Shabbos of Oneg in the Limud Toras Hakedosha. We are getting to the longest days of the
year, which means the longest Shabbos afternoons of the year. Time to run to the Bais Medrash.
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Don't go home between Mincha and Maariv. Daven an early Mincha and stay there. IY"H you will
have a Geshmake Seder Halimud. A Gutten Shabbos to one and all!

Rabbi Reisman - Parshas Shelach 5777
1 - Topic - How to Achieve Being a Ben Aliya

Parshas Shelach has of course numerous lessons, mostly related to the Aveira of the Meraglim and
the Lashon Hora etc. Rav Moshe in Darash Moshe (in the first volume of the Beis Chalakim, page
# 119 top of the left column) has a lesson not from the Aveira of the Meraglim but from the Aliya,
the Gadlus of Yehoshua and Caleiv.

Rav Moshe is Kovei'a a Yesod. He writes it as an important lesson in life. He says every time that
a person feels a sense of Aliya, a desire to move up, to improve, that Aliya has to be accompanied
by a person accepting upon himself Hidurai Mitzvah, doing things in a better way. A person has
to accept upon himself to be Mehadeir, to do Lifnei Mishuras Hadin, an Aliya in his behavior. A
sense of Aliya, a sense of inspiration, an opportunity that when a person does do something that is
better, only lasts if it is concretized, if it is attached, if it is connected to something that is very
real.

Rav Moshe brings a source for this in the Gemara in Maseches Bava Metzia 83a (right before the
end of the 6™ Perek). The Gemara there relates about not only one Amora but more than one, that
he was told to do a certain act of Lifnei Mishuras Hadin and he was told so in Beis Din. He asked
(°>71 R3v7) is that the Halacha. He was answered yes it is the Halacha. (2921 9772 720 j92%) a Posuk
in Mishlei 2:20 is brought. The point of the Gemara is yes that for you it is Din, the Din is that you
have to do things Lifnei Mishuras Hadin. When a person is Nis'ale, has Aliya, he has to know that
it will remain, it will stick if it is attached to something else.

An example Rav Moshe brings from the Parsha is the Parsha of the Nesachim. After the incident
of the Meraglim, the Torah tells us that anybody who brings a Korban has to bring along with it
the Nesachim, the wine that is poured on the Mizbai'ach. Now this is a voluntary Korban, he got
up and said I accept upon myself to bring such and such an animal. He didn't accept upon himself
anything more. The Torah obligates him to bring more. What is the logic to that? If you want to
give a donation, give, they tax your donation?

The answer is says Rav Moshe on the contrary, you have the Hergish, the feeling to bring a
voluntary Korban, to spend your money to become closer to HKB"H in the Bais Hamikdash, that
Aliyah itself begets an obligation on your part to do more. To have something additional that you
do.

Zagt Rav Moshe that is why we find that Yehoshua and Kaleiv were given jobs after their Aliya
in the incident of the Meraglim, Yehoshua was given the job of Chalukas Ha'aretz and Kaleiv was
given a job of being a Nasi. Once you do something of significance that inspires you, it has to
move into a new area.
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This brings to mind the behavior of my father Zichrono Livracha. I was his oldest child, the
morning after my Chasuna my father picked me up. He was my Shomer to go and Daven with
Minyan. When we went to Daven I saw that he was putting on Rabbeinu Tam Tefillin. I had never
seen him put on Rabbeinu Tam Tefillin before and I asked him since when do you put on Rabbeinu
Tam's Tefillin? He said since today. It can't be that I have the Zechus to bring a child to a Chuppah
and [ don't put it into anything? The Hergish, the feeling of Hashem's love has to be put into reality.
I have to give Hashem something back. From then on he put on Rabbeinu Tam's Tefillin. I mean
this as an example. A person has a Zechus, he has to concretize it, he has to turn it into something,
into something that is real, something that remains.

I see people in Yeshiva who have Hatzlacha in their learning. There are two types. There are those
who let it change their behavior, they become careful in Cholov Yisrael, they become careful in
the way they dress for Davening with Minyan. They become careful in the Hanhagos that they
have. Later when they go to work the Aliya is concretized. The Aliya of the learning years remains
with them. They are Bnei Aliya, people who are more Mehadeir in their behavior then the people
around them.

There are others who have great Hatzlacha in their years of learning but they never concretize it,
they never attach it to any type of behavior. When they go to work and they don't have that time
to learn, nothing seems to remain Rachmana Litz'lon, it all disappears on them. It is downbhill after
that. A person who has inspiration, has to take upon himself something meaningful so that the
Aliya will remain. This is Rav Moshe's lesson.

2 - Topic - Machlokes

A second lesson, again not from the Meraglim but from Dassan V'aviram. Dassan V'aviram? This
is a lesson from Rav Druk in Darash Mordechai (on page # 155) (This was brought in Parshas
Korach 5774). Rav Druk points out that there are Machlokesin in Klal Yisrael it happens many
times that there are Machlokesin in Klal Yisrael Rachmana Litzlon, it is something that is very
destructive. Dassan V'aviram specifically were people that were involved in many Machloksim.
When you get involved in a Machlokes whether it is the Machlokes of Korach or the Machlokes
of Parshas Shelach, when you get involved in a Machlokes, you have to be able to turn around and
back off. It is the people that stick with the Machlokes, that feed the Machlokes they are the ones
that are destructive.

I had mentioned in a previous year, I believe Atem Malinim Alai, the Lashon of Machlokes is
Malinim. Malinim means to stay overnight. Sometimes you get angry at someone and you are
disturbed, you are human. But the next morning you have to wake up refreshed, new, without your
anger, without a Machlokes. Malinim is the Lashon of keeping a Machlokes going overnight.
Wow!

Zagt Rav Druk, it once happened that a man in Yerushalayim was saving up money. In those days
there were no banks so you saved up money in the form of a Napoleon. A gold Napoleon was a
gold coin was worth about a year's living expenses, say somewhere between 20 - 50 thousand
dollars or the equivalent in that generation. He had this gold Napoleon. He had a 5 or 6 year old
child who knew about the coin and wanted very much to be able to buy candy in the grocery. One
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day when his parents were out he swiped the coin. He climbed up took the coin and went out to
buy candy in the grocery. When his father came home the coin was missing and he was beside
himself. He asked about it and someone said that he saw his son go into the grocery with a coin.
He called in his son and asked him if he had climbed up to get the coin and the child admitted that
he did. The father ran to the grocery and he said return my gold Napoleon. My son bought lollipops
that are worth a few cents. You took a gold Napoleon for it? The grocer said, a gold Napoleon, he
gave me a copper coin. The father said you are lying, he gave you a gold Napoleon. They went to
Bais Din. At Bais Din the grocer was told that he is a Modeh B'miktzas and that he has to swear. I
am not sure what the technical details of Modeh B'miktzas were but he seemed to have admitted
that he owed some change but not from a gold Napoleon. He had to swear and since he had no
money he had no choice so he swore. Rumors swirled around. It was Nekarim Divrei Emes.
Everyone could see on this Tzibruchena man, this broken man that he had truly lost a fortune. The
grocer suffered a terrible decline. Nobody would shop in his grocery and eventually he closed it
up and became a man who lived in terrible poverty.

V'hahi Hayom, a number of months later a gentleman knocks on the door of this man who
originally owned the golden Napoleon and he says that he has a confession to make. A few months
ago [ was desperate. I didn't have money to feed my family and they were starving. [ saw your son
walking with a golden Napoleon and first I thought to myself I should rescue that Napoleon, he is
going to lose it and I should return it to its owner. I took the Napoleon from him and traded it for
a copper coin, he didn't realize the difference. I intended to return it. Then I thought, you know,
my family is starving let me buy them food and I will make some money and return it tomorrow.
Months have passed and finally I put together the money to return it to you. The man was
dumbfounded. He realized that the grocer was an honest man and he had been put to shame for no
reason.

Said Rav Druk, and those of you who heard him can see him saying with fire, in heaven who gets
Gehinnom? The owner of the golden Napoleon he did nothing wrong, he argued in Bais Din what
he thought was true. Who gets Gehinnom? The grocer, he was perfectly honest and he was a victim.
Who gets Gehinnom? The man who took the golden Napoleon he did Shelo K'din, but Gehinnom,
he borrowed it because his family was starving and eventually paid it back and did Teshuvah. Who
gets Gehinnom? All the people in town that made a tumult over Riv Shelo Lahem, a fight that is
none of their business. The people who came and in some self-righteous flow defended who they
thought to be the victim, they are those who go to Gehinnom. People who get involved in a
Machlokes that they have no business being involved in. Or involved in a community, sometimes
in a Yeshiva, sometimes in a Shul, sometimes on the street in business. It happens that people have
disputes, that people have disagreements. Go to the other side of the Shul, don't get involved. Go
to the other side of the Yeshiva. Don't be involved, when there is a Machlokes stay out of it, stay
away from it. It is a Riv Shelo Lachem. What a lesson. An everyday lesson for many of us.

Rav Pam was once unwittingly drawn into a Machloken, a Machlokes in Klal Yisrael. Rav Pam
told me the following. He said that a group from Lakewood came to Rav Pam's home and they
asked him regarding this Machlokes. It was two Gedolei Yisrael. They asked Rav Pam what his
opinion is. Rav Pam said that I told them Ich Zug Mir Zult Nisht Reden Vaigen Dem. I say that no
one should talk about it. To this they responded ok I understand. But the dispute is over something
of substance. Who is right in the underlying dispute? Rav Pam answered, if | say Mir Zult Nisht
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Reden Vaigen Dem I too will not talk about it. What a beautiful beautiful lesson. Zult Nisht Reden
Vaigen Dem. And so, two beautiful Nekudas Hachaim, one from Rav Moshe and one from Rav
Druk and from Rav Pam.

3 - Topic - A Milsa D'b'dichusa or two

Let me end with a Milsa D'b'dichusa. The Velt says the following. In this week's Parsha, the Parsha
of Challah follows the Parsha of the Meraglim. The question is often asked why is Challah
connected to the Meraglim, what does one thing have to do with the other? It is said as a question.
Keitzad Meraglim Lifnei HaChallah, why are the Meraglim right before the Challah? A Milsa
D'b'dichusa.

Let me add one. In the Kaf Hachaim 11:17 he brings that the Mitzvah of Tzitzis in this week's
Parsha is a Segula for someone who has problems with his teeth. A person has 32 teeth there are
32 Tzitzis, Tzitzis are a Segula for healing a toothache or tooth problems. L'hisateif Batzitzis is
Roshei Teivos Lamed Bais which is 32. Azoi Shteit in Kaf Hachaim. The Melitzah that is said for
that is She'nayim Ochzim BaTallis, a person's teeth could depend on his Tallis, could depend on
his Tzitzis. What an interesting Melitzah.

The Igros Moshe in Orach Chaim Cheilek Daled Siman Daled writes that although the Mitzvah of
Tzitzis is a Reshus as you don't have to wear Daled Kanfos, you don't have to wear Tzitzis, in hot
weather some people feel ok it is a very hot day I won't wear Daled Kanfos and I won't wear
Tzitzis. You should know Zagt Rav Moshe, that although the D'oraissa Mitzvah of Tzitzis is only
if you have to be wearing Daled Kanfos, but the fact that Klal Yisrael accepted upon themselves
from the time of the Gemara to deliberately wear Daled Kanfos so that you are Chayuv in Tzitzis,
is no less a Minhag Yisrael then any other Minhag or Hanhaga Tovah that Yidden have. Whether
it is wearing a Yarmulke, Yom Tov Sheini other Minhagim Tovim which have the force of a
Minhag that is Kavua by Klal Yisrael. The fact that Tzitzis are also a Kiyum D'oraissa doesn't
make it any less.

Zagt therefore, Rav Moshe, Bizman Hazeh, wearing Daled Kanfos and being Zahir in them is an
obligation. Mitzvas Tzitzis, what a beautiful Mitzvah, you have it with you constantly. How many
such Mitzvos are there? And with this, I wish everybody an absolutely wonderful and meaningful
Shabbos. Be well. Kol Tuv!

Parshas Shelach 5775

Parshas Shelach is of course the Parsha that is primarily the story of the Meraglim and naturally
this is a week and a Parsha in which a person needs to have an understanding not only about the
Cheit Hamiraglim but the tremendous Ahavas Eretz Yisrael with which a person is obligated to
treat Eretz Yisrael.
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1. I would like to start with a Yesod in this week's Parsha that comes from a number of sources.
The Mabharal, the Ohr Hachaim Hakadosh, the Chasam Sofer, and the Chidushei Harim. One set
of thoughts that comes from all of these great Mekoros. The Maharal is in Parshas Devorim 1:22.
The Maharal asks a Stira between two Rashis which is a contradiction between a Rashi in our
Parsha with a Rashi in Devarim. Rashi in Devarim says that the Meraglim who are described in
the Posuk there in Bamidbar 13:3 as (7723 2X7%°-°12 *¥R7 ,0°WIR 0%32). They are described there as
(2°w3x). Rashi says that (77 29w2 7yw 70X ,M2wn WL Xpnaw 0°wik 23). Rashi says they were
Chashuv, they were Keshairim, they were good people at the time that they left. This seems to
contradict a Rashi in this week's Parsha where Rashi says in 13:26 on the words (32 3391) that
(77 7¥Y2 3N2°%0 AR LAY 78V IR0 77 ,1R°2% 102000 wopnR 19971 k). Rashi in our Parsha says that
from the moment they left they were intent on doing something improper. Therefore, that seems
to be a contradiction between that Parsha and this Parsha.

To answer this, the Maharal establishes a Yesod. He says that the Meraglim themselves were
Keshairim, they were good people when they left. However, they took on a job as a Shaliach as an
agent for Klal Yisrael, for the people who sent them. The people who sent them did not have good
intentions. The people who sent them did not have the full faith that they could inherit Eretz
Yisrael, and they really sent Meraglim to Eretz Yisrael doubting that they could successfully
capture the land of Eretz Yisrael. Says the Maharal, a person who becomes a Shaliach, an agent
for others is influenced by the agency which he has. He is influenced by the person who is sending
him. The Gemara has an expression Shelucho Shel Adam Kemoso, a person's messenger is like
the person himself. Now that is a Halachik term. But according to the Maharal and the Ohr
Hachaim Hakadosh in this week's Parsha this is the same thing. Shelucho Shel Adam Kemoso
means more than that. It is also a spiritual connection. It is a connection in the sense that if someone
sends me and I agree to be his agent, his intentions, his desires influence me. And so, this is the
Maharal in Parshas Devarim and the Ohr Hachaim Hakadosh in this week's Parsha says the same
thing to answer the exact same contradiction.

The Chasam Sofer at the beginning of this week's Parsha adds, many times someone who is sent
by someone else can lose because of the intention of the one who sent him. It has an influence.
The Chasam Sofer says this happens to people in our day who are agents for others, good people,
but because they agree to be an agent for a person who is not a good person they are influenced by
it.

Perhaps a source in the Gemara for this would be the Mishnah in Maseches Berachos 34b where
it says (12 ¥1 12°0 7y 995nmn). If you are Davening and make a mistake in the Davening in your
request that is not a good sign. (\N12 QIR YW MWW *197 PAWD ¥7 110 K17 NN 5w oxY). But if
you are Davening for the Amud it is a Siman Ra for those who sent them as well. The Chasam
Sofer goes on. He says we find occasionally in Chumash that a Shaliach is called a Malach. The
word angel is occasionally used for a Shaliach. When and why is that so? When a person is a
Shaliach for the Ribbono Shel Olam and a person goes as Hashem's Shaliach for something, then
the word Malach is appropriate because after all, if we are going to say that there is an influence
on the sender, on a person who is sent even by a human beings certainly it should be so if you are
sent by the Ribbono Shel Olam.

We find for example in Parshas Chukas in 20:16 when Moshe Rabbeinu sends a message to Edom
he says (399 ynu™ ,1712-9% pyen) when we were in Mitzrayim we screamed to HKB"H and he
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listened to us and he sent us a Malach (237¥77 8% ,I87%2 12¢). He sent an angel who took us
out. Rashi says that Malach (7wn 777). Why is Moshe called an angel? Because he was the Shaliach
of HKB"H. So says the Chasam Sofer.

The next step and perhaps the most important step is the Chidushei Harim. The Chidushei Harim
adds what should the Meraglim have done? They were sent by Klal Yisrael, Klal Yisrael affected
them but yet we blame the Miraglim for all time. To that the Chidushei Harim responds, when
they went they should not have seen themselves as agents of Klal Yisrael. They should have seen
themselves as Sheluchim from Moshe Rabbeinu, they should have seen themselves as Sheluchim
of HKB"H, they should have seen themselves as going because the Ribbono Shel Olam was
sending them. When the Ribbono Shel Olam is sending them then the influence of the Ribbono
Shel Olam is what guides you. Since they saw themselves as agents of the people they had a
negative influence from the influence of the people.

A beautiful chain of Divrei Torah that follow one from the other. The Maharal giving us the Yesod
that there is an influence from the sender on the agent. The Ohr Hachaim adding that that is the
deeper meaning of Shelucho Shel Adam Kemoso (a person's agent is like he himself). The Chasam
Sofer adding the idea that if you are sent by the Ribbono Shel Olam you take on the name Malach,
it is a very positive influence, and the Chidushei Harim saying that that is what was lacking in the
Meraglim.

The Sfas Emes in Shenas Taf Reish Lamed Aleph quotes his grandfather the Chidushei Harim and
he adds that in our daily lives when we do things, we do things because they make sense to us. We
do things because we see that things need to be done and we set out to do it. If we were to see
ourselves as Sheluchai HKB"H, if we were to see ourselves as people sent by the Ribbono Shel
Olam to do the things we have to do, then we would be positively influenced by the Ribbono Shel
Olam being the one that sends us. Being the one in whose charge we are doing the things that we
have to do. And so, when you are an agent of the Ribbono Shel Olam you do things differently. If
we understand things this way we might have a new perspective on Gadol Hamitzuve V'oseh
M'sheino M'tzuva V'oseh. Greater is a person who is commanded and does then one who is not
commanded and does. If you are commanded by the Ribbono Shel Olam and you do as an agent
of HKB"H it is a whole different idea.

In the past I have wondered, Poskim and Baalei Machshava talk about Kavanos for the one who
blows Shofar on Rosh Hashono. There are Kavanaos (unnamed deep or meaningful thoughts that
a person should have). Perhaps that is built on this idea. The person blowing the Shofar is a
Shaliach Tzibbur, he is sent by the people. However, if he were to see himself as sent by the
Ribbono Shel Olam, whatever precisely the Kavanos may be is not the point. The point is Shlucho
Shel Mi Hu? Who sent you? If the Ribbono Shel Olam sent you then it is a different story. When
a person blows Shofar on Rosh Hashono there is a tremendous fear. While the people sent you,
there certainly is a fear as you want to do the job well. If HKB"H sent you, then what the people
are thinking is not the point, it is doing Hashem's job that is the point. And so, from the Meraglim
we learn a tremendous insight into being an agent for someone and Shelucho Shel Adam.

It 1s said that at the last Kenisia Gedolah in Europe before the war, perhaps it was during the

outbreak of the war, the Chofetz Chaim was not able to come. Instead he sent the Lubliner Rav to
be his Shaliach to speak. He was a young man at the time. When he got there the Lubliner Rav
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said I don't want to speak first I would rather speak a little later. Let me be the Shelucho Shel Adam
Kemoso of the Chofetz Chaim for just a little longer. He saw himself as Shelucho Shel Adam
Kemoso of the Chofetz Chaim. Everything he did was with that perspective. It is a different life.

2. And so, we have talked about this concept of Shelichus and now let us talk about Eretz Yisrael.
Over the years I have come to notice that the Chasam Sofer is most unique in his tremendous
Ahavas Eretz Yisrael in a number of his Teshuvos, of his Derashos, of his Piskei Halacha. The
Chasam Sofer in Yore Dai'a in 233 or 234 who champions sending Tzedakah to Eretz Yisrael and
says that Aniyai Eretz Yisrael are like Aniyai Ircha and even Aniyai Yerushalayim have a
precedence to Aniyai Eretz Yisrael.

The Chasam Sofer writes in Parshas Vaeschanan in Dibbur Hamaschil V'shamata that mentioning
the word Eretz Yisrael or the words Eretz Yisrael as you speak is Mor'e Kedusha B'laiv Ha'omer,
it creates Kedusha in the heart of the person that talks about Eretz Yisrael. Just as we find by
Avodah Zora the other way in Shemos 23:13 (7°9-%¥ vt X?). A person should not say the name
of an Avodah Zora as it is a negative influence. The same thing is the reverse regarding mentioning
Eretz Yisrael.

The Chasam Sofer writes it is an amazing Segulah for bringing Kedusha into a person's life. Says
the Chasam Sofer that is why you will notice that Moshe Rabbeinu when he speaks about the
Mitzvos and particularly in Sefer Devarim constantly talks about (yaX7-?X W1an ) keeps on
mentioning arriving in Eretz Yisrael, coming in Eretz Yisrael. It is something incredible.

The Chasam Sofer writes in Orach Chaim Teshuva Reish Gimmel and again in Yore Dai'a Reish
Lamed Daled that the Kiyum of our calendar is based on people living in Eretz Yisrael. This is
based on a Rambam. The Rambam says both in Hilchos Kiddush Hachodesh at the end of Perek 5
and in Sefer HaMitzvos 153. That we know Kiddush Hachodesh has to be established by the
Sanhedrin. Today we have a constant calendar. Says the Chasam Sofer, Jews in Eretz Yisrael when
they Bentch Rosh Chodesh, when they declare that Rosh Chodesh such and such will be B'yom
such and such, the upcoming day, they are being Mekayeim that idea of establishing the Chodesh
of Kiddush Hachodesh. Were they not there the Chasam Sofer says that Chas V'sholom that there
wouldn't be a calendar then Bizman Hazeh. An incredible thought that all of our Yomim Tovim
and scheduling of our calendar all depends on Yidden being in Eretz Yisrael.

The Chasam Sofer makes a point. He says this in a number of places. It is printed in Toras Moshe
in Parshas Shoftim. He says the following. Why do we find that Boaz who after all, was an elderly
person, a wealthy person, and more importantly a Shofeit, a Gadol Hador and we find that he is
doing work in the land of Eretz Yisrael. He is coming to the field to help with the harvesting. Why?
Says the Chasam Sofer because there is a Mitzvas Asei of (7337 P90X]) to work the land in Eretz
Yisrael. It is part of the Mitzvah of Yishuv Eretz Yisrael. An incredible thought, an incredible idea.
He says that is why we find Elisha working the land in Eretz Yisrael. He writes in a very powerful
language that it is something that you have to do yourself and it cannot be done with a Shaliach.
He compares it to putting on Tefillin incredibly. He says just as a person can't put on Tefillin
through someone else, so too the work of the Parnasa of Eretz Yisrael is a Mitzvah She'b'gufo. It
is an incredible insight.
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Later I saw that the Meshech Chochmo in Haazinu in 32:47 writes the same idea that working the
land in Eretz Yisrael is a Kiyum Mitzvah. It is a tremendous Ahavas Eretz Yisrael that the Chasam
Sofer had. He never saw it, he was never there. He could only dream of being there and he had this
Ahava. How much more today do we have to appreciate that which we have Eretz Yisrael. It is a
Tikkun for the Cheit Hamiraglim.

The Kuzari writes that the Tikkun of the Miraglim rejecting Eretz Yisrael is Ahavas Eretz Yisrael.
That is a Mitzvah that is very much tied to this week's Parsha. With that I would like to wish one
and all an absolutely wonderful Shabbos and a meaningful lesson to be learned from the Parshas
Hamiraglim.

Rabbi Reisman - Parshas Shelach 5774

1. The first thought of the week has to do with the last Parsha of Kriyas Shema. The Parsha which
ends with this Posuk as is found in 15:41 (,02% N7 ,07187 78D D2NK DRYIT WK ,00°778 7177 IR
02778 )77 ,°IX :0>7KY). This Parsha which of course appears in Parshas Shelach has a final Posuk
which has a redundancy. It starts (22°3%% )7 °3X) I am Hashem your G-d and it ends ( 1) "X
02>17%) I am Hashem your G-d to which we add with the word Emes. The question is why such a
strange structure in a Posuk, the redundancy, the repeating of the phrase (22728 717 "IX).

Rav Schwab in Mayan Bais Hashoeva (pg # 329) has an extraordinary explanation. Rav Schwab
explains that in serving the Ribbono Shel Olam we have the opportunity to serve HKB"H in many
different instances, in many different situations. There are times of Gilui Shechina, times where
the Jewish people served HKB"H when Hashem's presence was easily felt. There are times of
Hester Panim, such as the generation of the Churban, the generation of the Holocaust, the
generation of difficulties where there was Hester Panim. Now obviously there are two different
ways of serving Hashem. A person has to have the ability to serve Hashem when things go well
and the ability to serve Hashem during periods of difficulty.

Explains Rav Schwab, after we say Shema with Kabbalas Ol Malchus Shamayim and ( a% m
YY) with Kabbalas Mitzvos. This is after we accept upon ourselves to serve the Ribbono Shel
Olam, we mention the Parsha of Tzitzis and end (227%7% 782 D208 NRYIT WK ,027728 7777 %) [ am
Hashem your G-d during a time of Gilui Shechina, at the time of Yetzias Mitzrayim when
HKB"H's presence was easily felt. (22°728 7377 °1%) [ am also Hashem your G-d when there is no
Gilui Shechina when you need Emes (11231 2°%”) you need to remind yourself of HKB"H's presence.
Therefore, the double (22°7%% 717 "IX) is an appropriate ending to the Shema, the fundamental
tenant of the Jewish belief and it ends with this idea of two types of Kabbalas Ol Malchus
Shamayim. Asks Rav Schwab the same thing with Kabbalas Hatorah. At Har Sinai the Jewish
people accepted the Torah, there was Gilui Shechinah. HKB"H's presence was easily felt in the
Midbar. After Purim, Kimu V'kiblu Hayehudim, the Jews again were Mikabeil the Torah. The
miracle of Purim famously took place during a time of Hester Panim, during a time where one did
not sense HKB"H's presence. Because you need both types of Kabbalah. Ain L'hafsik Bain ( *I¥
0228 117?) and Emes V'yatziv. During times of difficulty we don't make a Hefsek we go straight
(22°9%% 717 °1X) and we declare Emes (2378) 1281) 2¢2) 222 193] 2°871), we declare in many ways
our fundamental belief in HKB"H. This is Rav Schwab's explanation.
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I would add that for many of you listening, probably most of you listening, you have the same type
of dual experience. When you are in Yeshiva it is a time of relative Gilui Shechinah, it is a time
when you have a good feeling of the incredible Torah that HKB"H has given us, the wisdom of
Torah, the depths of Torah, it is a time of a feeling of Gilui a time of feeling of wanting to learn
and wanting to become a Talmid Chochom. When you go out to work, you are in the workplace,
you are in a different environment, you have to have the wisdom to have a separate (22> )7 °IX),
a separate Kabbalas Hatorah. A separate dedication to HKB"H, the Torah, and the Mitzvos. You
have to recognize that as a separate challenge.

When Yaakov Avinu prepared to go to the house of Lavan he had spent so many years, all his life
in the Bais Medrash of Yitzchok Avinu. As he went to Lavan he prepared by going to Shem
V'aiver. What did he prepare? He prepared as Rashi says that the entire 14 years he didn't sleep in
a bed. When he was in Yeshiva, he learned well all day and night Seder and then he went into a
comfortable bed to sleep. When he was preparing to go out to the workplace, to Lavan, he taught
himself to be able to learn when he is exhausted, to be able to learn when he was tired, to be able
to go 14 years without sleeping in a bed and then after that to sleeping with a stone under his head.
It is a separate Kabbalas Hatorah. When you are out in the world you have to be able to be Mekabeil
on yourself the goal of being a Talmid Chochom, of knowing Yedios Hatorah and understanding
Torah. By going to a Mishmar, by going late at night, by pushing yourself even when you are tired,
and making sure you understand the things that you learn.

2. Let's move on to a second lesson in this week's Parsha. For the second lesson I would like to be
Makdim an idea which comes from an anecdote in the Meged Givos Olam by R' Michel Shurkin.
He brings that someone went to an Adom Gadol and this person was a Gerrer Chossid and he
asked this Rebbe the following Shaila. He said to him it comes to Yomim Noraim and I go to Ger,
I go to the Rebbe. I am one of thousands of people, I am in a room the Rebbe doesn't know if I am
there or I am not there. My connection is from a great distance, I can barely see him or hear his
voice. Is it worthwhile making that trip to be with the Rebbe? To which he received the following
answer. We find in the Torah that Tumah spreads in many different ways. Of course if you touch
something Tamei it spreads Tumabh to the person who touches it. If you carry something Tamei it
spreads Tumah or in certain circumstances with a different set of rules. There is also a Tumah of
Ohel, of being in the same tent as certain Tumahs. When you are in the tent it spreads Tumah as
well. In the same room. If it is that way by a Davar Tamei he said then certainly by a Davar Kodesh.
Of course it is better to touch a Tzaddik, it is better to carry a Tzaddik, it is better to be connected.
But even if you are only in the Ohel, even if you are only in the room as a Tzaddik, Kedusha
spreads as well in an Ohel. It is a very deep thought and insight and with that I turn to the Drashas
Haran.

In the 8th Drasha in the beginning of the Drashas Haran, he establishes a Yesod that Kedusha
07>y *Ant)) when the Nesiim got Nevuah the Posuk says it was spread from Moshe Rabbeinu as
if they themselves were not deserving, were not on the Madreiga, and only because of Moshe
Rabbeinu could they get it. The same thing at the end of Parshas Behaloscha when Moshe
Rabbbeinu, Aaron, and Miriam are told in 12:4 (XY ,029%-28) 1I98-28) 7H-8 ,0RN5 717 K8
7yin 9IR-9% ,00AW5Y) the three of you go to the Ohel Moed and Hashem spoke only to Aaron and
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Miriam. Why did Moshe have to go? Says the Ran, Aaron and Miriam were not on the Madreiga
to get Nevuah when they were awake. But if they were with Moshe then Kedusha spreads. So
those two lessons are from Parshas Behaloscha, last week's Parsha. This week in Parshas Shelach
we find Caleiv going to Daven at the Meoras Hamachpeila. We find the source for Davening at
Kivrei Tzaddikim. How does that work? How does Davening at Kivrei Tzaddikim do anything at
all? Says the Ran, a Tzaddik is Mashpia, his Kedusha spreads, his sense of holiness spreads. Even
after he has passed from the world, his Kever is a place of connection, it is a place of V'atzalti Min
Haruach a spreading of the Ruach of the Tzaddik for someone who comes to see him, someone
who comes to Daven there, someone who comes to visit. In that way he explains (this is a Rishon)
the idea of Davening at Kivrei Tzaddikim, getting a sense of the Tzaddik, the Ruach Kedusha of
the Tzaddik.

In this week's Parsha, in Derech Sicha the first volume, Rav Chaim Kanievesky is asked in
connection with this Posuk. Which Kivrei Tzaddikim in Eretz Yisrael one should go to Daven at
and he responds only those that are revealed Al Pi the Arizal. Those that are revealed Al Pi the
Arizal are known to be authentic and he adds that the Kever Harambam in Teveria also comes with
a Mesorah and those are the proper places to Daven, the places that are clearly Kivrei Tzaddikim.

I can't help but to add that they asked Rav Chaim Kanievsky about other Segulos. They asked him
about the Lag B'omer wine and it is said that Rav Chaim Kanievsky responded we never heard of
this. There wasn't a single time that anyone heard of this Segulah. Then they asked him about the
Segulah of the stones of the Choshen, there are various Segulos which have to do with rubbing
stones and Rav Chaim Kanievsky answers with the following words. Al Tosim Leiv K'shtuyos
Ka'ailu She'ain Beki'in Klal B'zeh. Don't pay attention to such foolishness. So there are many
Segulos that are foolishness and many Segulos that are holy. Davening at a Kever of a Tzaddik is
something that is a special level, a special Darga of holiness.

I have mentioned in the past that I once asked Rav Moshe if it is appropriate in middle of Seder
for 10 people to go to a room and say Tehillim for a Choleh who is having surgery at the time. Rav
Moshe said yes to my great surprise. I asked Rav Moshe to go away from learning to Daven? He
said yes, the Choleh needs this and the Choleh needs that, they are two medicines. Learning is a
very powerful medicine, Davening is a very powerful medicine. Someone who goes to Daven at
Kivrei Tzaddikim it is a very powerful medicine for Hatzlacha.

I should add that Rav Moshe said to say Tehillim only as long as you are thinking of the Pirush
Hamilim, thinking about what you are saying. And so, this Drashas Haran, this idea being in the
Ohel Hatzadik, dead or alive, when his life is in Olam Hazeh and when his life is in the Mesivta
D'rakia, either way it is a tremendous Mashpia.

3. The question of the week is: There is a Vort from the Chofetz Chaim written in a number of
places most prominently in the Chofetz Chaim Al Hatorah where the Chofetz Chaim said on the
Posuk 14:24 (iny nnx 01 07 2pY ,292 °72v)) we are told that Caleiv had a different spirit. The
Chofetz Chaim explained that Yehoshua and Caleiv were both Ehrlich, however, there were two
different plans. Yehoshua openly opposed the other Miraglim. Caleiv clandestinely was opposed
to them. He came back pretending to be on their side. 13:30 (oy3-n¥ 272 03?)) in that way he was
able to get the people to listen to him. People weren't going to listen to Yehoshua but Caleiv was
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able to get them to listen by pretending to be with them and then to turn around and say good
things about Eretz Yisrael and to differ with them at the last moment. This is the Vort of the
Chofetz Chaim.

We have a problem because the Gemara in Maseches Sotah 34a (bottom of the Amud) writes
regarding the carrying of the fruits of Eretz Yisrael to the Midbar. It says that ( Ww1 X% 251
0170) that Caleiv and Yehoshua didn't carry the fruits (7Y 710IX2 1°77 XOW) because they didn't join
with the Eitza of the Miraglim. It seems clear not like the Chofetz Chaim but that Caleiv was
openly opposed to the approach of the Miraglim. Tzorech Iyun. Something which I present to you
for a possible answer at your Shabbos table. With that I wish one and all an absolutely wonderful
Shabbos Parshas Shelach.

Rabbi Reisman - Parshas Shelach 5773

I would like to share with you three thoughts regarding the Parshas Hamiraglim. I would like to
start with a thought that is very appropriate for the Aufruf season. This comes from Derech Sicha
and is a Vort from Rav Mordechai Mann who is quoted in that Sefer. The custom is that at an
Aufruf someone speaks about the praises of the Chosson. This has become the custom and is very
often done by Sheva Berachos as well that someone speaks about the Chosson or the Kallah
regarding their praises. This seems to be not Midarkei Hatzniyos, certainly not Midarkei Anavah
there is no humility in that. What is the reason that it is the custom to speak about the praises of
Chosson V'kallah at that time?

Rav Mordechai Mann suggested the following. There is an idea that a person has to know his
Kochos. Very often, human beings have ability far beyond what they strive for. People can do
better. People are used to what they become accustomed to and don't really recognize their abilities
properly. Laziness sets in. It's important that when a Chosson starts out in his married life that he
recognizes that he has certain Kochos, certain abilities, and hopefully he sets his goals properly.

I was just learning the Halachos of watching an animal (guarding an animal) from being Mazik. I
mention the fact that when I drive in the country I very often notice that cows are in an area with
a wire fence around them. The wire fence seems to me to be something that a 10 year old can
knock down. Certainly these cows which weigh a lot can knock down these fences. But the cows
look at the fence and they assume that they can't go through the fence by walking through or
trample the fence and they stay fenced in. Human beings are the same way. We have certain ideas,
certain thoughts about our limitations, our abilities which fence us in. We tell a Chosson you are
setting out on life, set lofty goals. You can do more.

He adds a beautiful Nikuda. We know that Rav Akiva was an Am Ha'aretz when Rachel the
daughter of Kalba Savua chose to marry him. Chazal tell us that Rachel recognized the potential
for greatness of Rav Akiva. She made him into the great man he became. The question is what did
Rachel do? Did she get married and start to give him Mussar Shmuessin? Did she get married and
keep on pushing him to get out of the house and go to the Bais Medrash? How did she get him to
become Rabbi Akiva?
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Rav Mordechai Mann explains she didn't have to tell him a word of Mussar. Rabbi Akiva knew
Rachel and knew that she was a woman that strived to marry a Talmid Chochom Atzum, a great
man. Rabbi Akiva knew that Rachel had many great people available to her as she was a daughter
of a wealthy Talmid Chochom. Rachel chose Rabbi Akiva. Rachel was telling Rabbi Akiva you
have that ability. You have it within you. You have the ability to become a great Talmid Chochom.
That was all that was needed. Rabbi Akiva was convinced that this great woman Rochel saw it in
him, and then he was able to do it. This thought comes from this week's Parsha. We find in the
Parsha that the Meraglim say as it says in 13:33 (27°3°y2 1177 2] ,0°2372 11°3°¥2 *731). We realize that
we are like little grasshoppers compared to the Caannanim and that is how they looked at us.

There is a well-known Vort said by many. That if (2°2372 3°3°¥2), if we think of ourselves as lowly
grasshoppers then (27°°¥2 1177 12)) indeed that is what we become. What Rachel did to Rabbi
Akiva said Nihye B'eineinu K'anakim, we should look at ourselves as giants and then we will live
up to it. That was the greatness of Rachel with Rabbi Akiva. This is the idea of an Aufruf, of telling
the praises of a Chosson. The one that has to be listening is the Chosson. To know that he has these
abilities and to remember years later when he is working that at his Aufruf they spoke about him
that he is a budding Talmid Chochom. Live up to it you can do it. You can do more. On a Thursday
night, it can be spent learning. Come to the Bais Medrash, the Bais Medrash is almost empty.
There is plenty of time to sleep on Shabbos. You can do it. I hope to see you tonight. I will be in
the Bais Medrash.

Let's move on to another thought regarding the Parshas Hamiraglim. Right at the beginning of the
Parsha there is an Aliya which I have gotten 3 times. I got it on Shabbos by Mincha, Monday, and
Thursday. All 3 times I got the same Aliya as I am a Levi and we read the list of the names of the
Meraglim. I can't figure out what in the world is the Seder, the order of the list. It starts innocently
enough with Reuvain, Shimon and Yehuda which is in order because Levi didn't send any of the
Meraglim. So Reuvain, Shimon, and Yehuda are fine. Suddenly it goes haywire. Yissocher,
Efraim, Binyamin, Zevulan, Menashe, Dan, Asher, Naftali, Gad. What is going on? There is no
Seder that we can understand to the order of the listing of the Meraglim.

The Ramban says that it is in the order of Chashivus, the greatness of the individuals. ( 211377 711
M0N0 X?Y ONIR2XY RDY O°9A72 K7 0°0aws.

WY 9aR MW anhyn PRI L7190 WRD Ova 2OXWI 2OWRI 1% 00 ,25MPWa NP 99% 737 amiInd AR RN
02w NOYNY KD ORI NXY NOYNN 03 7Y OTIPN 72017 22TPMY , 71202 (1°°1n21) Anona 1Nann 1A ona
aMT2IN? R 7997 992 0°a17 (VD - 10 72 1209) WD PR DR On9 20PN ORI 1Y).

It is a Ramban but nevertheless, Rav Yaakov in Emes L'yaakov page # 433 on 13:4 points out that
it is not so satisfying because it puts (13131-12 ¥32¥) Shamua Ben Zakur and (*7ir-12 vo¥/) Shafat Ben
Chori ahead of (739°-12 292) Caleiv and Yehoshua. The Seforno suggests something else. He says
that it is in age order. That is also a problem because Yehoshua was older than Caleiv. Yehoshua
died at the age of 110 and was a Shofeit for 28 years which means that he was 82 when he entered
Eretz Yisrael. Caleiv was 78 when they entered Eretz Yisrael. The Posuk says clearly that at the
end of the Kivush he was 85. He was 4 years younger than Yehoshua and therefore, the Seforno's
Teretz seems inadequate. It can't be in order of age because Caleiv as mentioned earlier was
actually younger than Yehoshua. Therefore, we are stuck.
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Rav Yaakov says a beautiful Pshat. Let me be Makdim a Hakdama to make Rav Yaakov's Pshat
even more satisfying. When we learned Sefer Yirmiya we saw in the book of Yirmiya that the
breaching of the walls of the city at the Churban Bayis Rishon took place on the 9th of Tammuz.
As you know, we fast Shiva Asar B'tammuz for the breaching of the wall and yet here it says that
it was the 9th of Tammuz. How do we reconcile this? There is a Machlokes the Bavli and
Yerushalmi. The Bavli says simply that in the first Bayis it was the 9th of Tammuz, the second
Bais Hamikdash it was Shiva Asar B'tammuz and we observe a fast day based on Bayis Sheini.
But the Yerushalmi says a different Pshat and Tosafos in Maseches Rosh Hashono brings the
Yerushalmi. The Yerushalmi says that both in the Bayis Rishon and Bayis Sheini the walls were
breached on the 17th of Tammuz. However, because of the Behala, because of the tremendous
state of disarray and confusion that existed during the time of the Churban, the people got it wrong
and thought it was the 9th of Tammuz and not the 17th of Tammuz. The Navi reported it because
he wanted to relate to us the state of Behala, the state of confusion that existed at that time.

The Abarbenel in his introduction to Sefer Yirmiya points out that in the book of Yirmiya there
are a lot of inconsistencies in Dikduk, and male and female verbalization for many of the words.
The rules of Dikduk in general seem to be inconsistent in the book of Yirmiya. Here too, I quoted
a source (that I don't remember at this time) but somebody who explained that this is to give over
the state of confusion that existed at the time. This is an explanation regarding the book of Yirmiya.

Getting back here. Zakt Rav Yaakov, at the time that Klal Yisrael sent the Meraglim they did
something awful, they shouldn't have had sent the Meraglim. What is behind this terrible error?
Rashi on the Posuk in Devarim 1:22 that says (2272 ,"2% 19277n1) comments that Klal Yisael were
(%°2127v2) Fartumult they were in a state of confusion regarding the fact that they were going to
imminently enter Eretz Yisrael and have to do battle. As Rashi says ( 2°1p17 DX 1°9m17 2°72° .X°212792
WX DR POMT 2°3Ipn), it was out of order, the people came in a state of confusion.

Suggests Rav Yaakov, they started in order Reuvain, then Shimon, and then Yehuda but then the
confusion set in and things were not organized, things were disorganized. It was this confusion
that led to this entire Bilbul. The entire Aveira that took place came from this state of confusion.
Azoi Zakt Rav Yaakov, and therefore, the order is incorrect. This idea, the idea that confusion
(Behala) leads to bad decisions, leads to people doing wrong. Oy! What an important lesson for
our generation a generation of Behala, a generation of living life confused. So this is lesson number
2 for the Parsha.

Let's move on to a third thought regarding the Meraglim. Here is a great Heicha Timtza question,
a great riddle to ask. Where are the Meraglim mentioned in the Shulchan Aruch? Not too many
people are going to figure that one out but you know it because you are listening. In Hilchos Taanis
Siman Taf Kuf Pei (580:2) we learn of a Minhag (custom) of Tzaddikim who used to fast on the
17th day of Elul because as the Shulchan Aruch says that was the day (Maisu Motziei Dibas
Ha'aretz) the Meraglim died on the 17th day of Elul. The Bais Yosef explains that just as they
sinned on a trip of 40 days so too their death on Tisha B'av was from a prolonged illness. They
didn't actually die on Tisha B'av but from Tisha B'av until the 17th day of Elul for 40 days they
suffered a terrible illness and died on the 17th day of Elul.

Did they do Teshuvah? Why are we fasting on the day they died? So the Bais Yosef seems to be
unsure as to whether they did Teshuvah. In Rishonim we find interestingly, that the Ramban in the

44



beginning of Devarim says that they did do Teshuvah. (.17°317% 771X 7KW 777 °2277 230377 DW I R
TAW 1YY IR 0D ,RIWIA TR RN NV I 209 1039 .ONKRUA 9V 10 00 [awh a0y a1 a1 awn Dax
(X 1 A™) YIPIIOR AW MY W PT N L,a0740). The Meraglim did Teshuvah. However, the
Teshuvah was not able to turn around the Gizaira because we have a rule that a G'zar Din Sheyeish
Imo Shevuah when a Gizaira comes and Hashem Kavayocel swears and says Chai Hashem then
the Gizaira is not turned back. But they did do Teshuvah. That is the Posuk at the beginning of
Devarim in 1:45 (22°98 1187 X21,00722 77 vaw-X?) ;7117 2399 ,332m 12¢mM). You did Teshuvah but
the Teshuvah was not enough to turn back the Gizaira. So the Ramban holds they did do Teshuvah.

It is interesting. The Sefer Moshchas Shemen points out that Rashi in Tehillim 78:34 says that Klal
Yisrael did not do a sincere Teshuvah. On the Posuk 78:36 (17-1272? ,031w/%23 ;07092 113n071) & 78:37
(X9 ,029)-1n"722 3083 XY ;iny 1193). Rashi says that Klal Yisrael only pretended to do Teshuvah and
it was insincere. So we have a Machlokes Ramban and Rashi if in fact Klal Yisrael did Teshuvah.
When we Daven Kabbalas Shabbos and we finish the first Perek of Kabbalas Shabbos we say as
it says in Tehillim 95:11 (nman-2% ,19R82>-0K ;°982 *AYaYI-R). Hashem says he swore in his anger
that if this generation would come to Eretz Yisrael. According to the Ramban (*3X2 *nyawi-wy)
Hashem says I swore and therefore, they did not come. We should understand the Ramban's Shitta
fitting well into this Posuk. So there is a Machlokes if they did Teshuvah.

Perhaps this relates to Rav Moshe's Shitta in Igros Moshe Cheilek 1 Teshuvah 23 that Minyan is
learned from the Gizairas Shava of Eida Eida. We learn 10 people are a Minyan from the Miraglim
which can be found in 14:27 (n¥13 777 7797 ,’0»-7¥) as Rashi brings in this week's Parsha ( 19%
WY ROTW 77V 180 ,0°7317). Whether a Minyan can count Reshaim may depend. If you hold
they didn't do Teshuvah then certainly a Minyan does not need to be righteous people and Reshaim
are counted. According to the Ramban who holds they did do Teshuvah perhaps according to them
A) we understand that it is a fast day on the day that they died and B) according to them it would
perhaps fit with the Shittos that a Rasha is not counted to Minyan. If you look in the Igros Moshe
in Cheilek Gimmel of Orach Chaim, Teshuvah 14, he has two approaches to the question of
whether they did Teshuvah and how that impacts his Psak. At any rate this is our third contribution

for this week.

I had a number of difficulties in learning the Parsha and to leave you with a question of the week
I have many to choose from. Just now I was learning Rashi near Revii on 14:24 ( 2py ,29) *729)
MY LIV LRY RI-WR PIRG-PR L, 1DR0IN--00R LR iy noR 01 an2g) and Rashi there says
something inconsistent with what he said before. ( 23%¥ 21X ,9MR 0°9311% ,2%2 PARY 792 AR MM DY
TMRW 22N 1AW ,295 0 (7 20 YD) MKW 11D, 0P NWAY 11312 1397 19 07 3 DR M7 1707 1292 ,78Y2
D QY IWRI X?1,°227 0¥ WK 727 MR 2WRY (T 70 YWIT) 7902 MR 177 ,annd). He says that Caleiv
B'peh (with his mouth) tried to be with the Miraglim and that is how he was able to be allowed to
speak. He was (292 nnX1 1192 nnX). In his heart he was with Yehoshua but he pretended to be with
the Miraglim. I don't understand. Earlier on the Posuk in 13:23 says (2°%2 vi»2 378%?). Rashi said
that only 10 Miraglim carried the food of the land and Caleiv and Yehoshua did not. ( X1 yawnns
D01 AR ,2WR 20 IR ,TE0D NI .MV 1WA ,07W1A Y RN R 00w RITW YT 01K 112 1IRYN
SR ARY T 1WA 709w QWS ,1AN5NI 727 RO On¥Y oW 997 ,0193 1901 K7 2921 YWY, 1100 TR TIRD
2¥ NAR JAR WOR 0232 1007 (77 W) ,23232 M Paw D21aRN TAYY KX O TAR IRWA 790 Y77 0K 7N OX)
RPN 19K ,77°9N2 9V WIR V2727 RIW ,77°A3) RO QWYX NAR 92 2pWwn 115M127 219w 23932 7P o
0°7777 IR PYP0RY IRWHN Rwn wow). I would think that they did not because there was nothing
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left to carry. But Rashi says no they refused to carry because they did not want to be part of the
Miraglim. Now there it seems that Caleiv did reveal to the other Miraglim that he was not part of
their Eitza. These two Rashi's seem at glance to be inconsistent.

Another inconsistency. Rashi says on 13:19 (2°7%¥2732 oX ,0°37%27) that ( 1"MXd 1°273 1P¥527 XN
71 7R mnoY). Check if they are walled cities. Why? Rashi explains in the Posuk before ( an s
27-08 RIT LYRT L7977 R PINI--TPY WRT ,0VI-NR] RNI-I2 L, PINa-NR) that (01192 oX 077 0R 1°0
07 DOWON LAWY 07 MMXA 0°IY2 ORY ,aNT2 OV PIMOw an P L,1awy). If they are mighty people
then they have open cities and if they are weak people then they have walled cities. Wonderful!
But then what is going on later? The Miraglim say in Posuk 28 ( ,0°y7) ;77182 27,097 Tv-"2 0OX
QY R PV 0722-03) , 787 N273 NiNx3). The Miraglim are frightening the Yidden. They come back
and tell Klal Yisrael you know what we saw? We saw walled cities with tremendously high walls
which reach up to the heavens. Just the opposite. If they have high walls that reach up to the
heavens that is a reason to assume that they are weak. Again, it seems to be inconsistent. Some
food for thought.

With that I want to wish you a wonderful Shabbos and those of you who will take to heart and
have an extra Seder I hope to see you in the Bais Medrash tonight at the corner of east 22nd and
Avenue S. come and bring a Chavrusa there is plenty of Coffee and cookies and Chap a Rein! Start
a Thursday night Seder. What is with you guys? You sleep plenty on Shabbos. Chap A Rein an
extra Seder. Hope to see you. A Gutten Shabbos to all.

Rabbi Reisman - Parshas Shelach 5772

I would like to be begin by talking about the Meraglim to discuss something that is not in the
Parsha, something very much missing. The discussion of the Parsha is a discussion of whether
Klal Yisroel should go forward and do battle to enter Eretz Yisrael. There is a discussion of the
fruits of the land, of the cities of the land, as it says in 13:19 (2°7%2n2 oX ,2°17127).

Why does a Yid move to Eretz Yisroel? A Yid moves to Eretz Yisroel because of Kedushas Eretz
Yisroel, because of Eretz Yisroel being such a unique place on the globe. That seems to be missing
from the entire Parsha, the entire discussion. Nobody talks about Kedushas Eretz Yisroel as being
the necessity for Klal Yisroel to enter Eretz Yisroel. That which is missing is the biggest Kasha of
all.

The Arvei Nachal in this week's Parsha answers the question but he prefaces it by discussing a
Kasha on last week's Parsha. Last week we learned about Klal Yisrael moving from place to place
in the Midbar as it says in 9:20 (3> 7177 *5-5¥) ,11° )7 °9-7Y). They took apart the Mishkan and
moved and put together the Mishkan again in a new location. The Kasha which is already
mentioned in the Gemara is that the Melacha, the 39 Melachos are learned from the Mishkan and
the Melacha of Soseir which is taking something apart, destroying the building which is one of the
Melachos on Shabbos, is only considered a Melacha if in the language of the Gemara a person is
Soseir Al Minas Livnas Mimikomo, someone destroys a building in order to rebuild in its location.
The Kasha is that in the Midbar where they took apart the Mishkan they did not take it apart to
rebuild it in the same location. Since we learn all Melachos from the building of the Mishkan how
could it be that there is a Melacha of destroying. Soseir Al Minas Livnas Mimikomo, destroying
in order to rebuild in the same spot, if in fact that never happened in the case of the Mishkan.
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Chazal answer that which it says in last week's Parsha in 9:20 (3w®? 7)7? °2-597 ,311> 7377 °9-%Y). That
they actually did take things apart and put them together again in the same place. They were
travelling in a desert. Wherever Klal Yisrael encamped was a place of Kedusha, was a place of
holiness. The Gemara says that even in Chutz L'aretz (even when one is outside of Eretz Yisrael)
in a place that is designated as a place for Davening or Learning, a Bais Hakneses or a Bais
Hamedrash, he is considered as if he is in Eretz Yisrael.

It says in Devarim 11:21 (02°32 °»°1,02°% 1277 1wn?) that a person has Arichas Yomim if he is in
Eretz Yisrael. R' Yochanan commented as it says in Maseches Berachos 8a (16 lines from the top)
(N7 YIR? X2 92K 2°N2 ARTRT DY 03°12 °m°1 02°1° 127 W R RN 222 020 RIK AN MY Y 1R
19291 127N MPTR 2127 M2 12 YW M ARTI 177 2IART 1007 MR RNWSID 027 DWiAY TR 109 AR 1100
M7 19707 °27 °2 RNW*1d °2Y) that there are people who get old in Bavel because of the Beracha of
(02°32 °n™ 02° 127 1wnY) because of the blessing of having long days. Because these people are in
the Shuls in Chutz L'aretz and when somebody spends time in a Bais Hakneses or a Bais
Hamedrash in Chutz L'aretz it is like he is in Eretz Yisroel. Wherever Klal Yisrael encamped in
the Midbar they were at a place of Learning. Klal Yisroel learned all day, they were all in Kollel.
Moshe Rabbeinu taught them what he had learned at Sinai. Wherever they went was ( 27 *9-%¥
113°) was a place where there was a little piece of Eretz Yisroel, they took it with them and therefore
it was Soseir Al Minas Livnas Mimikomo. They destroyed in order to rebuild in another location
but the other location was the same Kedushas Eretz Yisrael location.

Returning now to the Meraglim. In the Parsha of the Meraglim we do not find that they had to go
into Eretz Yisrael because of Kedushas Eretz Yisrael. Says the Arvei Nachal, because wherever
they were camped in the Midbar wherever they settled they were in a place that had Kedushas
Eretz Yisrael. Because the Shuls and the Batei Kenisios and Batei Medrashos and every single
location had Kedushas Eretz Yisrael. Therefore, the Miraglim said we are not missing Kedushas
Eretz Yisrael. Let us stay here in the Midbar. The discussion centered around practical things, the
fruits of the land, the fortified cities, and Kedushas Eretz Yisrael was never an issue.

Obviously this is a tremendous Mussar to those of us who are here in Chutz L'aretz, who are not
moving to Eretz Yisroel. We can still have Kedushas Eretz Yisrael when we enter a Bais Hakneses
or Bais Hamedrash something we do faithfully. We have to appreciate the Chashivus of it. We all
find that it is easier to learn in a Shul or Bais Hamedrash than to learn in one's home or to learn in
one's place of business. It is not for naught that Chazal say the Bais Hakneses or Bais Hamedrash
has Kedushas Eretz Yisroel. It is not just imagination it is real. When you pull yourself away you
are tired, you are exhausted, you don't feel like going to learn, when you get to the Bais Hamedrash
the Kedusha there can awaken a person (of course the coffee helps) but the Kedusha there
invigorates the person to give him energy to be able to absorb the Kedusha in his learning and his
Davening in Shul.

Agav, I will mention, that the same Kasha with which I began in Parshas Shelach is one which
disturbs me in Parshas Vayechi. Yaakov Avinu asks to be buried in Eretz Yisrael. Rashi in 47:29
(91293 X2 KOR 0°°1 PIRD 73 0N PRYY (°91A NN PWRNY) 0°10 7719 N1AY 7910 10°7¥N1 *172PN K1 9N
7T ATy 2% MW XOwY ,mPnn) gives us 3 reasons because of the 1) Kinim (lice), 2) the
Egyptians should not make his body into an Avodah Zora, and 3) so that he not suffer the pain of
Micholos of travelling to Eretz Yisrael at the time of Techias Hameisim. Rashi there too seems to
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be missing the Ikkur reason, the main reason. Why does a Jew wish to be buried in Eretz Yisroel
today? Because of Kedushas Eretz Yisrael the holiness of the land as it says in Devarim 32:43
(ny innTR 1927). We say that the land of Eretz Yisrael is a Kapparah. It is strange that Rashi doesn't
mention this as one of the reason for Yaakov to be buried in Eretz Yisrael. That is Tzorech Iyun it
is a Kasha with which I will leave you.

Let us move on to other points in the Parsha. We learn in this week's Parsha that the Peiros of Eretz
Yisrael were larger than the Peiros of Chutz L'aretz. This is an interesting thing. The Gemara in
Maseches Sotah 48a (17 lines from the bottom in the Mishna) says ( 217 Y¥17° ' 77 MR 2"2wA
MmO vy S0°N 715727 S0 T R 799P 12 PRY O PR p"ana 29nw) that after the Churban Bais
Hamikdash the Tam was removed from the Peirus of Eretz Yisrael. Hatam Nitna L'peirus there is
still some taste. But the taste that the fruits of Eretz Yisrael had at the time that the Shechina resided
there at the time that there was a Mishkan and a Bais Hamikdash, that was something else. What
we remain with is just a shadow of what it once was. We understand this. The Jews are promised
entry into Eretz Yisroel to eat as the Posuk says in Devarim 8:8 ( ;717 73803 1937 ,79 707 7N
VAT Y nI-yX). How excited would you be if I told you come with me we can go someplace
and eat figs, dates, and pomegranates? We don't see the great advantage of eating pomegranates,
or dates, or figs. We may like them but they don't stand out to be a promise for which you should
want to travel to Eretz Yisroel. Obviously, they once had a greater Kedusha. It may be that that is
why the Peiros of Eretz Yisrael are smaller today. Because after the Churban (m7°5:7 avy H0017)
Hatam Nitlah Mei'hapeiros the quality was taken perhaps the size as well. This would answer why
the Shiur of a Kizayis appears from Chazal to be bigger than the olives that we eat today. Many
people ridicule that and say eat the size of an olive. It may well be that the Shiur of a Kezayis as
measured based on the other methods of measurement that Chazal employ is larger because the
olives were larger. As a matter of fact the Gemara in the beginning of Maseches Sukkah 5b (6 lines
from the bottom) says ( W27 7AW N7 PR PR FIRN 193 7MY 707 ¥R 27007 W11 RDPNRT PR
TR PWIRY 1 21097 93 I 27 RY). The fruits are the Shiurim. What does it mean that the fruits
are its Shiurim? What do you mean its fruits are the Shiurim? The world has fruits those are the
Shiurim. Perhaps its fruits the fruits of Eretz Yisrael when the fruits were indeed larger in the time
of the Bais Hamikdash those are the fruits that are Shiurei Eretz Yisrael.

Let us move on. We have in this week's Parsha the Mitzvah of Challah. I would like to talk about
a practical occurrence, a practical Shaila something that comes up regarding Challah. The most
common Shaila a Rav has today is when a woman is baking at home, she separates Challah and
puts it aside and later finds that the dough that she set aside as Challah has somehow made its way
back into the bread, the Challah, the cake that she is baking. What do we do? The woman is Mattir
Neder. She revokes her designation of Challah retroactively and the Challah now is not Challah
and she separates Challah once again from the food even after it is baked one can still separate
Challah.

I saw an extraordinary Chiddush of Rav Chaim Kanievsky in the Derech Emunah Cheilek Bais
which is Hilchos Teruma Perek 4:186. There he brings an extraordinary Chiddush B'sheim the
Chazon Ish as Halacha L'mayseh. That is in such a situation where a woman or any Shaliach
separates Challah, she is actually separating Challah from the dough which is legally the dough of
her husband. Her husband in affect makes her a Shaliach to separate the dough. Zogt the Chazon
Ish and this is based on earlier sources that the person who has to be Mattir Neder is not the woman
it is the man because it was his Shaliach that separated the Challah. Since this is a Chiddush, an
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issue of question, the Chazon Ish says that they should both be Mattir Neder or the woman should
make her husband a Shaliach. The only person who can be a Shaliach for Hatoras Nedarim is a
husband for a wife. So then the husband can be Mattir for both of them. This is an extraordinary
Chiddush but this is the Psak that is brought there in the footnotes from the Chazon Ish.

Many of you have already come to me and I have been Mattir Neder for the wife alone. I would
point out that the Piskei Teshuva in Yore Dai'a 331:6 B'sheim the Chasam Sofer says that it is
enough for the woman alone to be Mattir Neder. Nevertheless, when we have the Psak of the
Chazon Ish and the Sefer Milo'o Omer which is quoted there, that the husband should be Mattir
Neder as well, in the future Bli Neder that will be my practice.

The first question of the week is on the end of the Parsha which is course Parshas Tzitzis. The
Tzitzis have 8 Chutin (8 strings). Rashi mysteriously says (2w 11370 .m17152 12w aw %Y :n%5n 2°nd
TINAW TAID 7AW QW TNAWY .2V NYD AW $°P0 YD 17 N93NT YaX 191 79792 100 anom) .X2on P10w
D71 DY 77O VMKW TY 0801 WRXOWR PRI ww 0°1°) that these 8 strings symbolize the 8 days from
Yetzias Mitzrayim until Kriyas Yam Suf. The is a Pele Atzuma the splitting of the sea was on the
seventh day of Pesach as Rashi himself says in Parshas Beshalach 14:5 ( 170K :0°78n 7717 720
202977 012 VI 1TNTY IR, DIXAR TN JPRY IR WD 720 WARW 200 WL WIOATY 111,000y 19w
PP 1R 1317 ,110D DW SYhaw o XM LA W RR NPANw2 ,D"? 1777 VAW N ,LOPNR 1977 YWY N2
*y22w;1 a2 77°wn). There were only 7 days from Yetzias Mitzrayim to the splitting of the Yam Suf
inclusive. Therefore, it is Tzorech Iyun Gadol what is Rashi saying (. 7112w 731 ,72w 220117 7101
D77 DY AW MKW TV 0OI%AN WRXOWH DR mww 0°n°). Perhaps somehow the Halacha when you
make 8 Chutin and one rips and you are left with just a little bit of the 8th Chut that it is good
enough may somehow be connected to the fact that there were 7 days. Somehow a little bit of the
8th day. I don't know how to make the Cheshbon but this is a Tzorech Iyun on Rashi.

The second question of the week is: There is a Shitta that nowadays that we don't have Techailes
we should not wear Tzitzis at all. That Techailes is M'akeiv Es Halavan. This is the opinion of
Rebbi in the Mishna and the Baal Hamor Paskens this way. However, we L'halacha Pasken like
the Chachamim and we all wear Lavan we all wear the white Tzitzis despite the fact that we do
not have Techailes or at least most of Klal Yisrael for most of its history has not had Techailes.
There is a Chumra and there are Machmirim who will not wear Tzitzis out in the street on Shabbos
and it is based on the Shitta of the Baal Hamaor. They argue and say according to the Baal Hamoer
that Tzitzis must have Techailes and therefore, the white strings would be carrying on Shabbos. It
says in Shulchan Aruch that if you have Tzitzis that are Posul, the strings are Posul it is considered
carrying when you wear them out in the street and those strings don't belong there.

They argue the same thing here. If you hold that Techailes is M'akeiv Es Halavan, on Shabbos
wearing the Lavan itself would be carrying. Ad Kan Chumra Zu.

I have a Kasha on this for a long time. It is true that when Tzitzis are Posul one is carrying.
Nevertheless, even if in Shamayim they Pasken like Rebbi and one needs Techailes, nevertheless
wearing 8 strings that are white should not be carrying. This is because carrying is based on what
people consider a Tachshit (something that people think belongs on a Beged). Even if it were an
erroneous Psak and they hold like the Chachamim nevertheless it cannot be carrying it is no
different than any design a person has on a Beged which is the way he intended it to be. Therefore,
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this Chumra which is well known in Brisk circles in Eretz Yisrael seems to be technically
inaccurate.

Rabbi Reisman - Parshas Shelach 5771

Of course Parshas Shelach is primarily about the Maiseh Hamiraglim which caused Klal Yisrael
to remain in the Midbar for 40 years. One of the most difficult questions is how 10 people who
were Anashim Roshei Yisrael could suddenly become such Reshaim.

I would like to share with you a Ramban followed by a Steipler which when taken together gives
us a fantastic insight into what has taken place.

The Ramban says that the Yesod of the Cheit of the Meraglim was the following. They were sent
into Eretz Yisrael to spy enough to see how Klal Yisrael should conquer Eretz Yisrael. How they
should do it B'derech Hateva. Since the battle for the most part for the conquest of Eretz Yisrael
would be B'derech Hateva (in a natural way) therefore it would be normal for Meraglim to go in
and see how it should be done.

So their job was a question of how. So the Ramban says instead of trying to answer how, they went
and answered if they should go in. They switched from an understanding of the question being
how they should go in to a question of if they should go in. That Shinui from how to if was the
root of their problem. So even though they were good people, when they understood the job that
it was a question of if they should go in that was the first step that led them to a disaster of the
Cheit Hamiraglim.

The Steipler in Birchas Peretz alludes to this Pshat, however, he doesn't quote the Ramban. He
adds a Nikuda. He points out that it seems to be a Stira in Rashi. Rashi 13:3 first says ( ?2:2°w1x 075
10 0°WD Avw anNvl ,Mm2en ]W/‘? NPR2VD VIR

) Kulam Anashim, B'ose Sha'a Kishairim Hayu. Rashi says that when they left they were
Kishairim, they were good people.

On the other hand Rashi 13:26 also says ( 78¥2 jNX°2 77 ,INR°27 102997 WoR2,1997 110N 109
Y7 78V 102°%0 AR ,7v7) Ma Biasan B'eitza Ra, Af Halichasan B'eitza Ra. Rashi says they went out
with a bad plan. As if to say that they were Reshaim when they left and that is a contradiction
between these two Rashi's.

The Steipler explains beautifully. The Yesod is what are you going to investigate. Are you going
to see how to enter Eretz Yisrael or are you going to see if to enter Eretz Yisrael. B'ose Sha'a
Kishairim Hayu, before they were appointed they were Kishairim. The moment they were
appointed, a certain Gaiva came upon them. A Gasas Haruach, a haughtiness. That haughtiness
caused them to decide that they were the experts, they were going to be the generals so to speak
who were going to decide if this conquest was feasible. That change from trying to investigate how
to enter Eretz Yisrael which is the job of Kishairim, of good people to the decision to decide if to
enter Eretz Yisrael, that change made them Yitziasan B'eitza Ra. They went out with a bad Eitza.
It doesn't mean that at that moment they were ready to destroy Klal Yisrael with their bad plans.
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But it means that the root of the problem, their view of themselves as the experts of Klal Yisrael,
that image was a bad Eitza.

We can all understand that Shinui that change taking place rather quickly. The change from how
should we enter Eretz Yisrael to if we should enter Eretz Yisrael. That change of jobs L'gamri,
totally, and therefore it ended up causing something terrible to happen.

In Sefer Yehoshua in Perek 2 we will see that Yehoshua also sends Meraglim and everyone
wonders how after the debacle that takes place in Parshas Shelach, how does Yehoshua make the
same mistake and send Meraglim.

The Chasam Sofer at the beginning of the Parsha explains that the idea of sending Meraglim was
not a bad idea if they are going to see how to conquer. It was a bad idea because they went to see
if they should conquer. Yehoshua made the point that Moshe Rabbeinu's idea is not a bad idea and
it was the people who by changing it from the how decision to an if decision that caused a problem.

I think it is fair to say that in life in general it is this way. Hakadosh Baruch Hu puts many
challenges in front of us and our question is how to navigate the Matziv, the situation into which
Hakadosh Baruch Hu places us. Very often our mentality is an if mentality. Not an if decision to
choose which Nisyanos will come before us, however, an if only idea. A mentality that this
shouldn't be happening when something difficult happens. That mentality pushes people down.
The idea that Hakadosh Baruch Hu is Hameichin Mitzadei Gover sets a person's footsteps.
Whatever challenge comes before you in your life as unpleasant as it may seem, is something that
is put in front of you by the big Meichin Mitzadei Gover, by Hakadosh Baruch Hu and the question
is only how to navigate and deal with the situation. When a person focuses on how, he can deal
with situations well. This is a lesson from the Parshas Hamiraglim.

Because Parshas Shelach is identified so much with Parshas Hamiraglim the Mitzvah of Hafrashas
Challah is often neglected and not seen and not even remembered as part of Parshas Shelach.

The Mitzvah of Hafrashas Challah which is discussed in Yore Dai'a 323 and we find a Halacha in
Hafrashas Challah which is of great use to Rabbanim. Very often someone calls a Rav with the
following Shaila. The woman calls and says that I separated Challah and I am making my Challahs
and now I don't see the dough that I separated for Hafrashas Challah. The Challah dough must
have been mixed back into the dough and it is in one of my Challahs and I can't identify which is
the dough that was separated and made holy and I can't eat. I can't distinguish that from the rest of

the Challah, what should I do?

In Siman 323 we find that the Din of Hataras Nedarim which allows a person to be Mattir Neder,
to let a person who made a vow and cause it to become abrogated and dissolved that applies also
to Kedusha.

Setting Kedusha with words and establishing Kedusha through words, those words can also
become nullified by Hataras Nedarim, and that is what we do. It has happened that a woman calls
with a Shaila to the Yeshiva and I have taken two other people from the Yeshiva to her home and
done Hataras Nedarim.
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Today I would like to deal with a few of the Geshmake Kashas that are dealt with in this Shaila of
being Mattir Neder for Hafrashas Challah.

The Chasam Sofer in Yore Dai'a at the end of Siman 320 asks a great Kasha. How can I go and be
Mattir Neder. A woman that separated Challah and now because the Challah became mixed into
the rest of the dough which would make all the Challahs prohibited, they would all have to be
thrown out. So I am going and being Mattir Neder. When I am Mattir Neder I am causing
retroactively that the Challah was never Challah because all Hataras Nedarim works in a
retroactive way. If so, it turns out that the Beracha that she made when separating the Challah,
Asher Kidishanu B'mitzvosav V'tzivanu L'hafrish Challah or as some say L'hafrish Challah Min
Ha'isa, that Beracha that was made initially now becomes a Beracha Levatala, because it turns out
that she didn't separate Challah when she retroactively nullifies the separation of the Challah and
then the Beracha is a Beracha Levatala. You can't nullify a Beracha. The Chasam Sofer therefore
asks how can you be Mattir Neder on separating Challah, aren't you causing a Beracha Levatalah
which is a worse Aveira then throwing out all the Challahs.

The Chasam Sofer says a Lomdishe Teretz that it is not a Beracha Levatalah because the language
of the Beracha is Asher Kidishanu B'mitzvosav V'tzivanu L'hafrish Challah, that Hakadosh Baruch
Hu commanded us with his Mitzvos and commanded us to separate Challah.

That Beracha the Chasam Sofer Teitches is a Mitzvah to separate Challah according to the rules
of the Torah. In other words, when I make a dough I have a Mitzvah to separate some dough and
cause that to become Challah which is subject to the Mitzvas Hatorah. Since the Mitzvas Hatorah
themselves include an ability to be Mattir Neder, so my Beracha is not a Beracha Levatalah.
Because what did I do, I said this is Challah subject to all the rules of Dinei Challah. That is what
happened. Even when I nullified the Hafrashas Challah it is not a Beracha Levatala because it turns
out that what I did with the Beracha is Mikuyam. When I made the Beracha I said I am making
this Challah subject to Hilchos Yore Dai'a. And it is subject to Hilchos Yore Dai'a which allows
Hataras Nedarim. So it turns out says the Chasam Sofer, that it is not a Beracha Levatala.

I should add for those who learn Maseches Nedarim that there is a Rav Shimon Shkop who says
that Hataras Nedarim works L'mafrei'a only Mikan Ul'haba L'maftrei'a. He has a Lomdishe twist
that says that Hafrashas Challah is only retroactive for things that are important for now and the
future. However, it is not retroactive for things that are retroactive, that took place in the past. He
has this type of hair splitting Chiluk in Hataras Nedarim L'mafrei'a. According to Rav Shimon the
Chasam Sofer's question would be answered and it is not a Beracha Levatala. At the time it truly
was Challah. It is only later that it becomes Os Challah L'mafrei'a.

Kasha #2 on the issue of being Mattir Neder - The Taz also in Siman 323 has a long piece in which
he asks a great Kasha. He says if it is true that you can be Mattir Neder on things to which you
give Kedusha which presumably does not only include Challah and Terumah but Korbanos as
well. Or making oneself a Nazir, if you can be Mattir Neder based on events that take place later,
you would never have a Nazir who would become Tamei and have to bring a Korban. If he
becomes Tamei let him be Mattir Neder based on the fact that if he would have known that he
would become Tamei he would have never made a Neder. Or if you have a Nazir who is getting
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Malkus for drinking wine, he should never get Malkus, let him be Mattir Neder and say had I
known that I would drink wine I never would have made myself a Nazir in the first place. Or how
can you give an Onesh of Shechutai Chutz (which is a Korban that is Shechted outside the Bais
Hamikdash). If it is Shechted outside the Bais Hamikdash that would be a legitimate reason to be
Mattir Neder because had I known that it would be Shechted outside the Bais Hamikdash I would
have never made it a Korban. So asks the Taz how can that be?

The Taz says it must be that you can't be Mattir Nedder based on future events which is called
B'nolad, and if so the same thing should apply to Hafrashas Challah, how can you be Mattir Neder
based on the facts that take place later? This is a Gevaldige Kasha.

The Orach Hashulchan actually says Ein Hachi Nami, you can fix all those cases that we brought
down if you want (Nazir, Shechutai Chutz...) and there is only an Onesh if you don't. This is a
difficult Teretz.

Rav Yaakov Emden in the Teshuvas Yaivetz Cheilek 2 Teshuva 98 offers a great Teretz to the
Taz's Kasha. He says the idea of Poschim B'nolad, allowing someone to be Mattir Neder based on
a future event is only on a future event which is Shichiach (happens often). If it happens often then
you can say had you contemplated it at the time would I have made the Neder. On a Davar Delo
Shichiach a person can't be Mattir Neder. Certainly it is not Shichiach for a Nazir to drink wine in
a circumstance where he would get Malkus and he is warned not to drink the wine, and therefore
it is Lo Shichiach and you can't be Mattir Neder based on that. To Shecht a Korban Bachutz is not
Shichiach.

As far as women mixing Challah back into the dough, you may argue that it is not Shichiach,
however, Rabbanim will tell you that it happens quite often. Therefore that is Shichiach enough to
be Mattir Neder. Mashe'ain'kein, the other difficulties of Shechitas Bachutz and the rest which are
not Shichiach, and there it doesn't help.

The first question of the week is: regarding Parshas Behaloscha. In Perek 9 we find the Torah gives
instructions for what to do when you are in the Midbar and the Anan is raised. The Torah says
when the Anan moves you move and follow the Anan. The Posuk 9:22 (-iX wWIf-ix 2m-ix
WYY ,iNPYIY ;WY XY OR-120 1Y 19WY 12Wna-2Y 1ya 70IRT2,0°0]) says sometimes the Anan
led Klal Yisrael in the Midbar and stopped for just a day, so they camped for a day and they left
the next day. Sometimes two days, a month, a year. However long the Anan stopped Klal Yisrael
is given instructions you follow that Anan. When it travels you travels when it stops you stop. (-2¥
WYY 77 2 99-5¥ 112 717 °9) Al Pi Hashem Yachanu Al Pi Hashem Yisa'u.

I don't understand, we are told that if not for the Cheit of the Meraglim then Klal Yisrael would
have entered Eretz Yisrael immediately, which Rashi explains to be 3 days. It was only after the
Cheit of the Meraglim that Klal Yisrael stayed in the Midbar and had so many Masa'os. So what
is going on here in the Posuk 9:15 (770 299321 ;nTv7 20K% ,12Wn0-NRIYI 1792 ,19Wn3-NR 0op5 01
TP2-7Y--WR-TR13,12Wna-7Y) B'yom Hakim Es Hamishkan which is the fact that this was the day
that the Mishkan was completed and then Kisui He'anan. Then the Posuk goes on to give you
instructions. Why were they given instructions 9:15 ( 23K7 ,12Wn3-nR7vD 193 ,12Wn0-N8 0°p7 ,01°2)
TP2-TY--WR-TRTDI,19WNRI-PY M 27y ;n7v7) on B'yom Hakim Es Hamishkan, it was before the
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Cheit Hamiraglim and therefore there should not have been a possibility of 2 days, a month, or a
year, that the Anan would stop in any one place for a year. Tzorech Iyun Gadol.

The second question of the week is: When Moshe Rabbeinu commanded them to enter Eretz
Yisrael he gave them one Mitzvah 13:20 (,aRpInonm) ,PR-OXYY A2-U25 ,A17-08 X7 A0W0 vIRG 7
0°22¥ 003132 ,°102--020); 78D 190 annR?1) V'hischazaktem Ul'kachtem Mipri Ha'aretz. To take from
the fruits of the land.

As you know the Meraglimtook the fruits and Caleiv and Yehoshua refused to participate. I don't
understand, they were given a Tzava (commandment) to bring back fruits, they didn't have to do
it together with the Meraglim, they should have brought their own fruits back. This Kasha too is a
Tzorech Iyun.

Rabbi Reisman - Parshas Shelach 5770

The first of three Dvar Torahs on the Koiach Hari'iya. 13:22 12°08 oy ,71720-79 8271,23323997 2
DR W 199 ,A01 oY vay Liinam ;P ,non W There is a Drasha from Chazal from
Maseches Sotah 34b (20 lines from the top), WDW 7177 K27 MK 17°7 *¥27 NI TV X2 23321997
D°737 NXYN DRIRY D07 DY WP CNIAR JAPRKR MAR S12p DY Aunw 79 207300 n¥yn 295, This is
when Calev went to Daven at the Meoras Hamachpeila. From here we learn that there is a benefit
in going to Daven at the Kever of a Tzaddik and this is the only Mekor in Tanach for such an idea.

The question of course is how does it work and why is it better to Daven at the Kever of a Tzaddik
as opposed to when one Davens wherever he is, in the Zechus of a Tzaddik or even asking that the
Avos should be Mailitz Yoisher?

Rav Chaim Shmuelevitz in his Sichos Mussar explains, (this is the Sichos Mussar that was printed
in Taf Shin Samach Bais that has added the Shmuzzin that were delivered during the 6 day war.)
There he discusses how a person gets inspired by that which he sees and he says an incredible
thing. We find in Parshas Vayechi in 48:7 -n723 7iv2 ,7772 012 7PI82 207 229000 L1797 °R22 1) 7
anY? n°2 RYTL,NIOR 7772 a¥ 772PK) ;I079RKAY 7R This is when Yaakov Avinu excuses himself to
Yosef for burying Rachel at the side of the road. The reason he did so is two parts. One is that the
Yidden leaving to Galus would have a place to Daven and secondly and more primary that Rachel
would cry for Klal Yisrael as is found in Yirmiyahu 31:14 - 15 >332 "mwnw1 7»72 21,000 mead
NUPR 03 ,7°12-5Va0377 TIND 57°12-0¥ 1920 ,207--0711mnAs we know, Hashem responds in the next
Posuk, 27iR 7872 12W) ,M-083 T0250% 20w 03 ynTn ) 0020 7290 v R 19 1w So Rav
Chaim says, a Neshamah is also more inspired to Daven better if it is in the place of the Tzar and
sees the Tzar. The Koiach Hari'iyah (seeing) inspires. Therefore, it wouldn't be the same if Rochel
was buried in Chevron which is not so far away as it is when Rochel is buried there and the Yidden
going to Galus were passing by. The Koiach of Ri'iyah (seeing) is such that even after Petira the
Neshamas Haguf is inspired when those in Tzar are standing right there. Of course this explains
why standing at the Kever Hatzaddik is greater than Davening somewhere else and being Mispallel
exactly the same way. This concept of the Koiach Hari'iya Rav Chaim Shmuelevitz explains,
certainly applies to people who are alive.
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We find by Moshe Rabbeinu in Shemos 2:11 ;007202,8771 ,1°08-28 R¥2 7WHh 2731 ,000 20200 X
VIRR "2Y-VOR 790 ,7%% TR X)) Moshe went out and saw the pain of Klal Yisrael. Rashi says &7
0%y XHNPIY 1271 1YY N1 :on?a0aMoshe put his eyes and his heart on the difficulties of his
brothers.

This idea is explained by Rav Tzaddok in Tzidkois Hatzadik Ois 205 where he says when someone
gets information through his ears it affects primarily his mind. When one gets information with his
eyes it is more than information, it inspires the persons imagination and Leiv and therefore has a
greater Hashpa'a.

That is this idea. When one sees even if it only through the Neshamah it has a bigger Hashpa'a
than it would otherwise have.

With this we can understand a Maharsha that we once discussed on Parshas Ki Sisa. The Maharsha
asks why Moshe Rabbeinu broke the Luchois only after he came down if the Ribboinoi Shel Oilam
already had told him what had taken place. Moshe Rabbeinu undoubtedly believed the Ribboinoi
Shel Oilam. So if he felt that it was proper to break the Luchois he should have broke them right
away, why did he wait until he came down?

The Maharsha answers that when he saw with his own eyes what was happening it inspired him
even more and he broke the Luchois, as it says in Shemos 32:19 RX7°1,70n3-28 277 K2 01 ©°
77 NOD 0K 13T, NAZI-NNTIN TAWN AW AR-07 ;003 239Ny

Rav Moshe in a Teshuva in Oirach Chaim Cheilek Gimmel Teshuva Nun wonders if it could be

that Moshe Rabbeinu was more inspired from seeing than from hearing the same thing from the
Ribboinoi Shel Oilam himself.

Rav Tzaddok's Yesoid is yes, when someone sees something with his eyes, he is more inspired to
move and to Daven and do things based on what he saw.

The Pirush HaGRA on Megillas Esther Perek Sfootnote 18 says this idea that emotions are mostly
influenced by the eye. He actually brings that that is why Moshe Rabbeinu broke the Luchos there.
This idea that the eye has a separate ability to be Mashpia, Rav Chaim Shmuelevitz writes it
regarding the Koiach Hatefilla, that if you see a need and see a Tzoirech you will daven better for
it and that concept is probably the reason a miracle took place at Har Sinai as it says in Shemos
20:14 phm 1Y W aya RPLIWY ,100-NR1,19W0 2ip NRY,07975-NR) i7ipa-nkavka aya-21 T Why
did Klal Yisrael have to see the voices and the sound? The idea is that when a person sees it has a
special effect on a person. We see it is even so regarding a Neshamah L'Acher Petira as well.

A second thought regarding the Koiach Hari'tya is brought in Rav Schwab's Sefer Maayan Beis
Hashoeiva on Parshas Shelach (pg # 324 on Perek 14:1) it refers to the Gemara in Maseches
Sanhedrin 104b (12 lines from the bottom) ( X"5 D> 77 2°2w2 1M1 227 MK R27 K 0P oY XD
DY IR ROW 772 077°92 1KY 207301 2wy

) that asks why in Megillas Eicha where the Pesukim are written in the order of the Aleph Bais
does it have two letters out of order, the Pei and the Ayin. In the first Perek the Ayin is first and
the Pei is second. In the subsequent Perakim the Pei is first and the Ayin is second. Why? The
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Gemara explains that Eicha happened because of the Meraglim's sin that they said with their mouth
things that they did not see with their eyes.

Rav Schwab asks that this is not so, we don't see in the Pesukim that they said any lies. You can
see the exchange that takes place at the end of Perek 13. They reported that there are giants there
and powerful people there which were true. The Aveira was that the Meraglim lacked Bitachoin
that Hashem couldn't conquer the land.

Rav Schwab answers that it all has to do with sight. A person can look at something with physical
eyes or with a view that is spiritually inspired. When Avraham Avinu came with Yitzchok,
Yishmael, and Eliezer to perform the Akeida, in Beraishis 22:4 when he saw the mountain from
the distance phn--0ipRa-Nk RPIPY-NR 07728 RPN vhHW3 o2 7Rav Schwab brings that
Avraham saw that this mountain has the Shechina. He asked Yitzchok what do you see? He
answered I see it has the Shechina. Then Avraham asked Yishmael and Eliezer what do you see?
They answered that they see stones, trees, and perhaps buildings on the mountain. Two people can
look at the same thing and see totally different things. It depends how one looks at it.

It is the same thing with the Meraglim. The Meraglim came to Eretz Yisrael and saw with
Gashmiyusdika eyes and everything they reported was true. However, what they said with their
mouth is not what saw with their eyes. They said what they failed to see which was that they failed
to see the great Ruchniyos of Eretz Yisrael. This is another lesson about what one sees. The Cheit
Hamiraglim is very much alive today. People who visit Eretz Yisrael today can see very different
things. Some people see the shops, the tours, and the fun while others see only the Kedusha. This
is another tremendous insight into the Koiach Hari'iya.

A third insight into the Koiach Hari'iya. 15:39 ... ,2°3f apR-1¢X,02°0y *X) ,02222 WX 17900
0708 The next Dvar Torah is said over from Rav Mordechai Druk the late Maggid of
Yerushalayim in his Sefer Darash Mordechai (pg # 136). Rashi explains the Posuk by saying v
MP2Ya DR AW I 70 290 AR The eyes sees and the heart desires based on what the eyes
sees. The problem is shouldn't the Posuk be in the reverse order that Loi Sasuru Acharei Eineichem
V'acharei L'vavchem? The order of the Posuk does not seem to be consistent with the Drasha that
Rashi is bringing?

Rav Druk explained that two people can be walking down the street at the same time and one sees
something improper and notices it while another person doesn't notice it. It is true that when you
see something with your eyes as a result the heart desires. But what a person chooses to see and
notice is based on his Hakdama of preparing his Leiv to be a Leiv Choimeid. It is a cycle the eyes
see and the heart desires and then the eyes see and notices again. A person who prepares his heart
properly has a Siyata Dishmaya not to see things that he should not be seeing.

Eisav goes out to fight and the Posuk says in 33:5 o@33-n¥ X771 ,1°y-n¥X¥? 77 Eisav noticed the
women. When Yitzchak went out to Daven Mincha and Rivka was coming back with Eliezer the
Posuk says 24:63 0°X2 2°913 73] ,872) 1Y K" ;279 ni19D,a702 M poy RYD a0

Yitzchak didn't even notice that Rivka was there. He didn't see anything he should not have seen.
Depending on where a person is that affects what a person sees.
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Rav Druk said over that the Nesivos when he would walk into the Bais Medrash would do Teshuva
on what he had seen before he started to learn so that what he saw on the streets wouldn't affect
his learning. We who walk through streets that are far less pure than what the Nesivos saw just sit
down and start to learn right away. It has to do with where a person is coming from and the
orientation of a person. We see all the time that two people can go through the same experience
and can see, observe, feel, or even Daven for very different things.

Why is the Parsha of Tzitzis together with the Parsha of the Meraglim? The idea of Tzitzis is
Uri'isem Oisoi to see the Tzitzis. Two people can look at Tzitzis and see different things. One
person can see just strings and someone else sees the Taryag Mitzvois, the Mitzvois of Hashem in
the Tzitzis.

Rebbi mentioned how he used to see Rav Moshe say Uri'isem Oisoi and lift the Tzitzis before his
eyes and look at them. He saw more than just strings in the Tzitzis. People who only see strings
stop looking at their Tzitzis by Uri'isem Oisoi because they don't even realize that they are saying
Uri'isem Oisoi. You have to train yourself. When the Leiv has the right desire than the Ayin Roi'e,
then the eye sees properly.

The question of the week which discusses the Mitzvah of Chalah is: The Posuk says
15:20 70K 10 12,75 NN2 NN MmR,AP0--0007Y ,N°WRT O Rashi explain X5w:a nmmnd
,AVIIRY DWWV AR N2 Svab , YW 11N 2°00 22X , YW F2ANRIY WY DmINd X?Y MW 772 0N
TN 2°Y2IRNTAR 0INMIP Rashi is saying that there is no Shiur for Challah. The very next Posuk
15:21 says 0°DY77--m2370,7)7°7 3100 ,02°007Y ,NWRIM X3 Rashi says 1ynw Xow *5%:7m70 1% 100
71°N3 972 72 RTW,INN MRI ,A902 w Rashi here says that it is not like Teruma in that you can give
just a Mashahu and that you must give a K'dei Nesina. So there seems to be something of an
inconsistency between the two Rashis. There is a Teshuvas Noda B'Yehuda that discusses it,
however, maybe you can find a Teretz in the Meforshei HaChumash.

In closing, Rebbi mentioned that Rav Pam was Noiheg a Chumra for himself that when he opened
a box of Matzos or if he went someplace to eat even though that place had a Hechsher, he would
break of a small piece and say Zu Chalah and throw it out. It is really not possible to give a proper
Hechsher on properly separating Challah. A Hechsher is based on coming into a store and catching
someone using a Treif ingredient. This 1s Yoitzi V'nichnas. By Challah it is difficult because you
can't catch someone in the act of not taking Challah. So as a personal Chumra or Hiddur, Rav Pam
would break off a piece of Matza and put it aside. He was not Machmir to burn it in such a case.
In that way he was Zahir in this particular Mitzvah. In Chutz L'aretz it helps that once you separate
Challah even in your own home you can say this is Challah for all of the dough that was made
together with this and in that way in case there was some error and Challah wasn't taken, he would
be Mesakein for others as well.
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Rabbi Reisman - Parshas Shelach 5769

There were 3 questions that were posed at the beginning of the Shiur. 1) Regarding the Meraglim,
Moshe davens to Hashem in 14:18 (2°y27-73) 22W5W-5y...008% 78,7)7). It is quite similar to the
Yud Gimmel Middois, however, it is not exactly the same. Isn't it strange that we say Hashem
Hashem Keil Rachum V'chanun Erech Apaiyim and Moshe just said Hashem Erech Apaiyim. We
know that the Yud Gimmel Middois are the Middah by which we daven. Moshe skipped Hashem
Keil Rachum V'chanun and goes straight to Erech Apaiyim V'rav Chesed. Why didn't he use all
the Yud Gimmel Middois?

2) After the Tefillah by Moshe regarding the Meraglim, we find in Posuk Chaf that Hashem says
(71272 °A29). What happens after the Ribboinoi Shel Oilam forgives? Hakadoish Boruch Hu says
he will punish them. Ai, I thought Hashem was going to forgive? Posuk 22 says ( 7%y 71 ,’n& 3017
o°nyo) that they have tested Hashem these ten times. Posuk 23 says (7387 X?,°$X3n-227) that all
those who have angered Hashem will not be Zoiche to see Eretz Yisrael. Ai, I thought Hashem
had said (77272°n129)? Posuk 29 says (02°729-22) 02739 1292777 127%2), that in the desert your
corpses shall fall, all of you who were counted according to your numbers from 20 and above. Ai,
I thought Hashem said (37272 °An29)? It is a Pele.

3) Hashem says in Posuk 34 that the punishment will be (,yIX7-N¥ 2RP-WR 27020799102
Y 0°Y27X 0°¥27X), that according to the number of days which you scouted the land, forty days,
a day for a year, a day for a year you will bear the burden of your iniquity forty years. So the
punishment is for 40 years because one year for every day. Is that the Middah? One year for every
day? This expression seems unfair?

To answer all 3 of these difficulties, we will start with a Ramban. The Ramban says on ( 778,717
0°sR), which was our first Kasha, the reason Moshe didn't use the Yud Gimmel Middois, is because
Moshe understood that at this point Klal Yisroel would not escape without an Oinesh. Therefore,
he didn't Daven that there shouldn't be an Oinesh at all. So what did he ask for? The Klei Yakar is
Masbir, Moshe asked that instead of the punishment coming all at once, it should be spread over a
period of time. Therefore, Hashem said (77272 *A120). Hashem forgave the way Moshe had asked,
meaning the punishment should be spread over a period of time. The third question that was asked
that it is not fair to have Yoim Lashono, Yoim Lashono, it was not a years punishment for each
day. Chas V'shaloim. Yoim Lashono, it will be 40 days of punishment for 40 days of Cheit.
However, the (2°8% 77X) is that it will be spread out over 40 years. It is a very Geshmake P'shat in
what took place here with Moshe Rabbeinu's Bakashois.

A second Nekuda that we see here in Posuk 24 is (1ay n0x 70 7007 2p¥ ,292°72Y)), that Calev
because he possessed in him a different spirit and followed Hashem fully, will be brought into
Eretz Yisrael. The obvious question is, Yehoshua is missing. The Or HaChaim Hakadoish (1696 -
1743) has a wonderful Vort. Moshe was Mispallel for Yehoshua, and therefore the Ruach Shtus
that came into all of these Meraglim didn't affect Yehoshua because he had the protection of Moshe
Rabbeinu.

Calev on the other hand, did have this Ruach Shtus or Yeitzer Hora to rebel against the Ribboino
Shel Olam, and that is why Calev went to Chevron to Daven. Yehoshua didn't go to Daven. So
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Calev is an Odom Gadol. Yehoshua, ok, he deserves to live, he didn't do a Cheit, but his Gadlus is
not recognized. The Gadlus is when someone has within him a Ruach Shtus a Yeitzer Hora and he
overcomes it. That is the Teitch of (3¥ nOR 77707 2pY), typically you would Teitch it, that is
was a Ruach of Good.

The Or HaChaim Hakadoish says no, it means he had a Ruach from the Sitra Achara, a Ruach to
do Aveiros. He overcame it. So he Davka will have the extra level of Schar. Takeh, the Bnei Calev
got an extra Cheilek in Eretz Yisrael which was Chevron. Yehoshua did not receive an extra
Cheilek. The lesson from this is, the Gadlus of a person is not one who does not have a Yeitzer
Hora. A person for whom it is hard for him to battle his Yeitzer Hora and he overcomes, that is the
(¥ NOX TN 2RV ,327).

A third Nekuda, was Sheivet Levi included in the Cheit Hamiraglim or not? On the one hand, we
don't find Bichlal that Sheivet Levi is mentioned here as an exception as they are by the Eigel. On
the other hand, we know that Sheivet Levi was not punished with the Yoim Lashono of dying
every year. What happened? What was the story? In Parshas Bamidbar 1:49 the Posuk says, (-n¥7x
o832 ,7in2 LR X9 WRN-NRY ,7Pon X2 M2 7wn), that Shevet Levi was not counted among Bnei
Yisrael. Rashi says the reason they were not counted is, which is found in the Davar Acher, ( 727
,5992 TR 1T R MR L1272 NN 7YY I 2OIWYIAN PINIT 9D DY AT YD 3T nYw 1"apn % IR
23v2 1wy ROW 5w onw °9Y) that Hashem foresaw that a decree would arise against all those who
were counted from the age of 20 and above, to die in the desert. Therefore, Hashem said that the
Levi'im should not be counted for they are mine, since they did not sin with the Eigel.

The Sifsei Chachamim asks, what does it mean that did not sin with the Eigel? The question should
be were they sinful by the Meraglim and if yes they should be punished. If not, not? We started
off the Shiur with the Ramban that said that Moshe knew the Yidden would be punished because
there were ten Nisyainois that Klal Yisrael failed (Posuk Chaf Beis). That was Klal Yisrael. The
Levi'im Takeh failed by the Meraglim and were Chotei, because it doesn't say in the Posuk that
there were exceptions. Still, they weren't in the Onesh because as Rashi says they weren't Chotei
by the Eigel, so the Meraglim wasn't the 10th Nisayon failed. It was an earlier Aveira than number
10. So Mimeila it's very Geshmak that the Levi'im were Chotei by the Meraglim but were not
included in the punishment. The Sifsei Chachamim says with this we can answer a question that
is asked by the Velt. What is the question that the Velt asks? What is the difference if Sheivet Levi
is counted. Is that counting what causes them to die? The Cheit is Maimis?

L'fi Divarainu it is very good. They were in Sakanah to be punished. They were part of the Cheit
Hamiraglim. When the Gizaira was made, they were Shayich to the Gizaira. They needed a Zchus
that once they were going to be counted in the Minyan, they were going to be included, they needed
a way to be a separate Minyan. Once they are a separate Minyan they have a separate Din. That is
why they were counted separately.

By Matftir in 15:37 we have the Mitzvah of Tzitzis. Rebbi was Mezareiz the Oilam. There is a
Hiddur that is brought down in the Mishnah B'rura and Igrois Moshe to wear Bigdei Tzemer for
the Beged of Tzitzis. Even one who finds it hard during the week, at least on Shabbos you should
try to wear a Woolen Beged. The reason for this is, it is a Machlokes Rishonim, if other clothing
outside of Tzemer and Pishton has a Mitzvah D'oiraisa of Tzitzis. It is a Chosuva Mitzvah. Some
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people have asked Rebbi, if it is important to wear wool, than why does Rabbi Chaim Kanievsky
not wear wool? The secret is, that Rav Chaim Kanievsky goes with the Minhagei HaGra. The Gra
held that if there are any layers of clothing on top of the woolen Tzitzis that have Linen in it, it
would be considered Shatnez. For that reason, the Gra would only wear woolen Tzitzis if it was
the top Beged (meaning it was on top of all his other clothing.) The rest of us who do not go with
the Minhagei HaGra and go like the Mishnah B'rurah should wear a woolen Beged for Tzitzis. The
polyester Begadim that are net styled Begadim, it is a Machloikes Haposkim if Polyester which is
really plastic is Chaiyov in Tzitzis or not, so an adult certainly should not wear those types of
Tzitzis.

One last admonition. Perek 15:41 (the last Posuk in the Parsha) says ( nR¥i7 /R ,02°728 17 "8
02OR 77 ,IR 0RY L0072 niaY ,008n yRnaany). When you say this every day, don't forget you
are Mekayeim a Mitzvah D'oraisa of Zechiras Yetziyas Mitzrayim when you finish Kriyas Shema
and say this Parsha. It is very important that you understand that Mitzvois Tzrichos Kavana. Since
Mitzvos Tzrichos Kavana, you must remind yourself every day that you are being Mekayeim a
D'oiraisa of Zechiras Yetziyas Mitzrayim. If you realize that it slipped your mind, then in Ezras
where it mentions, Yetziyas Mitzrayim, you can have it in mind there. We should all be Zahir in
this Mitvah D'oiraisa.
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